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HIEROMARTYR ALEXIS, BISHOP OF VORONEZH 
MARTYRED ON 21 OCTOBER (3 NOVEMBER) 1937 
AND THOSE WITH HIM — LEST WE FORGET! 


Bishop Alexis, in the world Alexander 
Vasilyevich Buj, was born in the village of 
Nikolayevksy (according to another source, 
Ksyenyevka), Novo-Kuskovskaya volost, Tomsk 
uyezd, Tomsk province, in 1892. He was from a 
peasant family who had emigrated to Siberia from 
the Vitebsk province, which explains his West 
Russian surname. He wrote: “I finished my studies 
ata parish and theological school in Tomsk and, 
not having the means to continue my education, I 
entered a church-parish school attached to the 
Krasnoyarsk Znamensky men's monastery, where | 
also became a clerk.” This monastery was situated 
on the river Yenisei some thirty versts north of 
Krasnoyarsk. The monks lived according to a strict 
rule “in the spiric of Solovki on the White Sea or 
Finnish Valaam.” While staying in the monastery, 
Alexander Vasilyevich studied as an external stu 
dent at the theological seminary in Krasnoyarsk, 
and in 1915 passed his exams to the fourth class. 
However, he couldn't continue his studies because 
of lack of money. At the beginning of September, 
1915 he became the cell-attendant of Archbishop 
Anatolius (Kamensky) in the Hierarchical House 
in Tomsk. With che blessing of Archbishop 
Anatolius, he was received into the local seminary 
and was able to finish his studies there and receive 
4 middle-grade theological education. 

On September 29, 1915 Alexander was ton- 
sured into monasticism in the Hierarchical House 
with the name Alexis, and on October 11 was 
ordained to the diaconate by Archbishop Anatolius 
in Tomsk cathedral. Being devoted to the arch- 
bishop, the young hierodeacon was in charge of his 
chancellery. On April 4, 1917 Archbishop 
Anatolius ordained him to the priesthood, and in 
1918 senthim co the Biisk catecherical school in the 
Altai to teach the Sacred Scriptures. For a whole 
year Fr. Alexis fulfilled the duties ofinspector in this 
school, and returned to Tomsk in the autumn of 
1919, when civil war was already being waged in 
Siberia. 


In Tomsk he became the personal secretary of 
Archbishop Anatolius, and remained with him 
until the middle of 1920, when he moved to Irkutsk 
and entered the Prince Vladimir men’s monastery. 
On June 27, 1922, Fr. Alexis was appointed supe- 
tior of the monastery. However, the Bolsheviks 
soon closed it, and Fr. Alexis was arrested for 
supposedly counter-revolutionary activity and was 
for three months in Irkutsk priso 

Fr. Alexis was tall and thin, an inspired preacher, 
a great faster and a true monk. He celebrated the 
divine services with great concentration. 

On April 21, 1923 he was received into the St. 
Nicholas monastery, Samara. The local hierarch, 
Archbishop Anatolius (Grisiuk) wanted to make 
Fr, Alexis his vicar bishop in Bugulma, but was 
arrested before he could carry out this plan. Fr. 
Alexis was then appointed superior of the Alex- 
ander Nevsky men’s monastery near Bugulma, 
where there was a famous icon of the Mother of 
God “Meetitis". On December 19, 1923 / January 
1, 1924 Bishops Ioan (Poyarkov) of 
Doviekanovsky, Mark (Bogolyubov) of 
Sterlitamak and Benjamin (Frolov) of Baikinsk 
decided to carry out the desire of Archbishop 
Anatolius and consecrated Fr. Alexis as Bishop of 
Bugulma in the Nikolsk Cross church in Ufa. This 
consecration was later recognized by Patriarch 
Tikhon. 

However, Bishop Alexis did not stay long in 
Bugulma. In the spring of 1924 — officially, from 
July 19 — he became vicar-bishop of the 
Petropavlovsk Omsk diocese in place of Bishop 
Gregory (Kozyrev) who did not want to take up this 
post. Then, after signing che act transferring the 
highest authority to Metropolitan Peter of Krutitsa 
on April 12, 1925, he was exiled co Kazakhstan, 
where he became bishop of Akmolinsk, chen bishop 
of Vitebsk and then (in October, 1925) Bishop of 
Semipalatinsk, temporarily administering the 
Ekaterinburg (Sverdlovsk) diocese for two months. 
He also administered the Vitebsk diocese from the 


spring of 1925 to February, 1926. Then he became 
bishop of Kozlov (Michurinsk) and the superior of 
a monastery in the town, while also administering 
the Tambov and Kirsanovsk dioceses. From De- 
cember, 1926 (the summer of 1927, according to 
another source), he became Bishop of Urazovsk, a 
vicariate of the Voronezh diocese. According to one 
source, he was imprisoned in Butyrki prison, Mos- 
cow, for six months. 

On February 16/29, 1927, with the blessing of 
Archbishop Seraphim, deputy of the patriarchal 
ocum tenens, he became guardian of the Church of 
‘Voronezh while remaining at the same time bishop 
of the Kozlov district. This happened after Arch- 
bishop Peter (Zverev) of Voronezh was arrested and 
imprisoned by the Bolsheviks in November, 1926, 
which encouraged the renovationists in the city, led 
by “Metropolitan” Cornelius (Popov) and 
“Bishop” Zacharius (Popov) of Ostrog, to rear their 
heads again. Soon Bishop Alexis found himself the 
target of a campaign by the OGPU, who undoubr- 
edly planted stooges in his entourage. 

In July, 1927, Metropolitan Sergius of Nizhni- 
Novgorod issued his notorious “declaration” pla 
ing himselfand his newly-formed “Holy Synod” 
submission to the God-hating atheists. 

On January 9/22, 1928 Bishop Alexis wrote an 
cpistle ro the clergy and laity of the Voronezh diocese 
concerning his separation from Metropolitan 
Sergius, in which he said: “By his actions contrary to 
the spirit of Orthodoxy, Metropolitan Sergius has 
corn himselfaway from unity with the Holy, Catho- 
licand Apostolic Church and lost the right to lead the 
Russian Church... I elect his Eminence Joseph 
(Petrovykh) as my highest spiritual leader.” The 
epistle was signed by ten representatives of the 
Voronezh clergy, including Archpriests John 
‘Andreyevsky, Nicholas Piskanovsky, Peter 
Novoseltsev, Elijah Pirozhenko, Paul Smiensky, 
Sergius Gortinsky, Alexander Philippenko, John 
Stelbin-Kamensky and Michael Chilikin. It was 
then taken by Bishop Alexis’ cell-artendant, the 
priest Fr, Stephen Stepanov, to Metropolitan Jo- 
seph, and received his approval. 

Five days lacer, on January 14/27, Metropoli- 
tan Sergius and his Synod placed Bishop Alexis 
under ban “for schismatic activity”. Then the 


sergianist bishop of Voronezh, Vladimir 
(Bogucharsky), announced the “fall” of Bishop 
Alexis. In April, Metropolitan Sergiusentrusted the 
Voronezh diocese to Archbishop Macarius 
(Zvezdov) of Smolensk. However, the majority of 
the Voronezh flock, led by the above-named 
pricsts, refused to follow the sergianists. 

Protopriest loann Ardalionovich Andreyevsky, 
later Hieromonk Hilarion, was born in 1875 in the 
village of Golyshovka, Voronezh province, in the 
family of a priest. He finished his studies at che 
Voronezh theological seminary. In 1901 he was 
secretary of Archbishop Anastasius in the Annun- 
ciation Metrophanes monastery. After the death of 
the archbishop in 1913 he joined Archbishop 
‘Tikhon of Kaluga, with whom he remained until 
1920, when he became priest in the Nativity church 
on Chizhovka in Voronezh and rector of the Resur- 
rection church on Kamenny Most, being nick- 
named “Voskresensky”. In 1922, during the 
struggle with the renovationists, he was deprived of 
his parish, arrested and sent co a camp. In 1925 
Archbishop Peter appointed him spiritual father of 
the penitent renovationists in Voronezh. Until 
1928 he lived in the position of an exile, but served 
as rector of the Resurrection church, being one of 
the initiators of the union of the Voronezh diocese 
with the Josephites. He was arrested on May 10, 
1928 and on August 31 was exiled for three years to 
Kinimekh in Central Asia. When Bishop Alexis 
heard of Fr. John’s arrest, he came the same day to 
the church where the priest had been serving and 
comforted his grieving flock. After his release he 
was (on October 12, 1931) deprived of the right 0 
live in twelve places, being confined to a definite 
place in the Central Black Earth region for three 
years. In 1930 he was again arrested. He spent 28 
years in the camps and exile. 

‘Abbess Margarita writes that he was released in 
1956, “Ac that time no one said where he was, and 
none of the believers except two knew. But they 
revealed the secret to me because of my sick nuns. 
Then it became possible to write, and Fr. Nicander 
sent letters co him, Fr. John knew Fr. Nicander 
from when he had been rector of the Zadonsk 
monastery. And [ also wrote about all my perplexi- 
ties to Fr. John. And then Fr. John sent a letter of 


= 


ewenty pages answering all my spiritual ques- 
tions... 

* He returned from his last period of exile in 
1956 as a terribly sick man: he had terrible pains, a 
hernia and sclerosis. 

“He served secretly in the city of Voronezh. He 
especially loved the Divine Liturgy. 
Hicroschemamonk Ambrose, who tonsured him 
into monasticism with the name of Hilarion, often 
concelebrated with him. 

“Er. Hilarion had two daughters. The chekists 
forced them to isolate their father from the believ- 
ers, and for this service they promised them a flat. 
But the chekists did not gain anything. For his 
refusal to compromise they called him ‘hard-nur’. 
Fr. Hilarion served until the last day of his life. 

“On the feast of the “Praise of the Mother of 
God”, 1961, Fr. Hilarion was already lying on his 
deathbed, and he wanted to receive the Holy Mys- 
teries. About five people gathered in his flat. And 
suddenly there appeared a chekist (they did nor 
leave him in peace until his very death), who went 
in and began to write down the names of all the 
people in the room. Two managed to hide, and one 
was arrested and interrogated... On Great Thurs- 
day the NKVD came again and carried out a 
thorough search. They were looking for believers, 
but found no one except those living in the house. 
Because of the impossibility of inviting any assis- 
tant to come that day, Fr. Hilarion had to serve the 
all-night vigil with the Passion Gospels alone. The 
great tension with which his last days were accom- 
panied told on him, and on June 13/26, 1961 he 
died. Before he died he said: 

“I am sinful in everything, but I have not 


departed one iota from Orthodoxy. 
“He called Fr. Ambrose, handed to him the keys 
ofthe administration of the church with the words: 
“Since the day of the Church schism, canonical 
Orthodoxy, this golden living thread, has not been 
broken. I hand overall the Church’s affairs to you 
until the appearance of an Orthodox bishop. And 
you must look for one!” 
“Then he put his cross on Fr. Ambrose... 
“The believers considered Fr. Hilarion to be a 
pillar of Orthodoxy...” 


Protopriest Nicholas Akimovich Piskanovsky 
was born in 1887 in the village of Stepanovka, 
Kobrinsky uyezd, Grodno province. He finished 
his studies aca theological seminary. Until 1914 he 
was a priest in the church of Grodno province. 
From 1914 to 1922 Nicholas was a priest in the 
remote village of Ivanovka, Alexandria uyezd, 
Kherson province, having settled in the region with 
his relative, the future Hieromartyr Anthony 
(Kotovich). He fought against the renovationists, 
being almost the only priest in the whole district 
who resisted the heresy. In 1922 he was appointed 
rector of the Dormition cathedral in Alexandria at 
the same time that the future Hieromartyt Igumen 
Barsonuphius was living there. After a few months 
there he was arrested and imprisoned on Solovki 
from 1923 to September, 1926. On his release on 
October 1, he was arrested again several times and 
moved from place to place as an administrative 
exile: to Poltava (in 1926), to Kursk and finally, 
from Une, 1927, ro Voronezh, where he served in 
the Ascension church. He was one of the leaders of 
the Josephites in the diocese. On May 10, 1928 he 
was arrested and on August 31 was sentenced to 
three years on Solovki. 

He was on the main island of Solovki, in the 
fourth department, from 1929 to 1931, and be- 
came the spiritual father of all the confessing, anti- 
sergianist clergy there. Academician Likhachev, 
who was with him on Solovki, writes: “Fr. Nicholas 
Piskanovksy was another radiant person. He had a 
different character. One could never have called 
him happy, bur always, even in the most difficule 
circumstances, he radiated inner calm. I don’t 
remember him laughing or smiling, but meeting 
him was always somehow consoling. And not only 
for myself. I remember him telling my friend, who 
had been tormented for a year by an absence of 
letters from relatives, that he should endure a little 
and that lercer would come soon, very soon. I was 
not present at this incident, and so I cannot cite the 
exact words of Fr. Nicholas, buta letter arrived the 
next day. I asked Fr. Nicholas how he knew about 
the letter. And Fr. Nicholas replied that he did not 
know, the words just slipped out somehow. But 
there were very many such ‘slippings our’. 


“The cemetery church of St. Onuphrius be- 
longed co the ‘specials’ — monks who had con- 
cluded a labor agreement with the camp, and was 
sergianist. The clergy of the sixth company did not 
form part of it. Fr. Nicholas had an antimins, and 
he would celebrate the Liturgy in whisper in the 
sixth (‘priestly’) company. The stories that almost 
20 bishops served in the monastery church are not 
«tue. In my time prisoners were allowed to visit the 
church beyond the boundaries of the Kremlin no 
more than twice a year after being registered first. I 
don’t know how it was before the schism in the 
Orthodox Church — perhaps the rules for visits 
were different. 

“Fr. Nicholas knew that his wife had also been. 
arrested, and was very worried about his children. 
He was worried that they would be taken into a 
children’s home and brought up as atheists! And 
‘once, when they took him out of the camp, he was 
standing in a men’s queue in Kemperpunkt forhor 
water. From the opposite direction a women’s 
queue went to the same tap. When Fr. Nicholas 
came up to the tap, he saw his wife atthe tap. While 
the prisoners shielded them (ie was strictly forbid- 
den for men to talk with women), Fr. Nicholas 
learned the joyful news that his children had been 
taken in by believers whom they knew. I have 
corresponded with Fr. Nicholas’ daughter to this 
day, although I have never seen her. 

“Fr, Nicholas’ life was sheer torment, perhaps 
even martyrdom. Fr. Nicholas was exhausted by 
preceding arrests and exiles, he was weak and 
worked for a time in a net-weaving workshop. 
Occasionally, he invited us young people to his 
barracks, when he got a ‘fish’ - the norable Solovki 
herring, for che sake of which a certain number of 
monk-fishermen were retained in the monastery. I 
recently received from batyushka’s daughter ashore 
life, written in a simple and factual way. Ie is 
strikingly similar in its recounting of facts and its 
style to the life of Protopriest Avwakum.” 

Wherever he went Fr. Nicholas acquired the 
general respect and love of the believers. He had a 
very pious family that was beloved by all. 

On December 5, 1931 he was released and 
sentenced to three years’ exile in Kotlas, Archangelsk 
region, There, as late as 1934 he was secretary of the 


Catacomb Archbishop Seraphim of Uglich. He died 
in the middle of the 1930s of tuberculosi 

Protopriest Peter Ioannovich Novosiltsev was 
born in 1883 in the village of Smirnovo, Nizhni- 
Novgorod province, in the family of a priest. He 
finished his studies at a theological seminary. He was 
arrested in 1926, and from November was in exilein 
Voronezh. He served as rector of the Pokrov church 
from November, 1926 to 1927. He was arrested on 
October 25, 1927 and on February 17, 1928 was 
exiled to Siberia for three years. Until the beginning 
of the 1930s he was in exile in Turukhansk region 
near Dudinki. In 1928, on his way through 
‘Yeniseisk, he met Metropolitan Cyril of Kazan. 
Nothing more is known of his further fate 

Protopriest Elijah Ioannovich Pirizhenko was 
born in 1888 in the village of Popovka, Kharkov 
province, in the merchant's family, He finished his 
studies at a theological seminary. He served in the 
Ukraine. He was arrested in 1923 and sentenced to 
the camps. He was on Solovki from 1923 to Sep- 
tember, 1926. After his release he lived in Voronezh 
‘as an administrative exile and served in the Prince 
Vladimir cathedral. Fr. Nicholas was from 1928 to 
the beginning of the 1930s in exile in Turukhansk 
region, near Dudinki. In 1928, on his way through 
Yeniseisk, he met Metropolitan Cyril of Kazan. 
After his release he settled in Kazan. He was sen- 
tenced on May 25, 1935 to ten years in the camps. 
He was imprisoned in Khatyngakh, Yagodinsky 
region, Magadan province, where he worked as a 
night-watchman, He was arrested again on May 5, 
1937 by the Far East UNKVD and sentenced to be 
shot. The sentence was carried out in Magadan. 

Proropriest Paul Vasilyevich Smirnsky was 
born in 1873 in the village of Anoshkino, 
Ostrogozhsky uyezd, Voronezh province, in the 
family of a priest. He finished his studies ac the 
Voronezh theological seminary and served in a 
church in the city. He was arrested on May 10, 
1928 for antisergianist agitation and on August 31 
‘was sentenced to three years’ exile in Kostroma. At 
the beginning of the 1930s he returned to 
Voronezh province and served in the Archangels 
church in Gremyachensky region. He was arrested 
in the summer of 1937 and was sentenced to death. 
He was shot on September 25, 1937. 


Fr. Sergius Dmitrievich Gortinsky was born in 
1889 in Ryazan. At the beginning of the 1920s he 
was serving in Ryazan, and from 1925 — in the 
church of the village of Kazinka, Stavropol prov- 
ince, He was arrested at the end of 1926 and 
sentenced on February 4, 1927 to three years’ exile 
in Voronezh, where he served in the church of the 
Alexeyevsky monastery. From May, 1928 he was 
part of the deanery council, and headed the 
Josephite priests’ council. Actheend of 1929 he was, 
arrested and accused of taking over the rights of the 
administration of the diocese, but there was not 
‘enough evidence and he was freed. He was again 
arrested in February, 1930 and on July 28 was 
sentenced to death. He was shoton August 2, 1930. 
Before his execution he suffered greatly in prison 
from bronchial tuberculosis. 

Archpriest Alexander Leontyevich Philip- 
penko was born in 1883 in the Dmicrievka, Alexan- 
dria uyezd, Kherson province, in a peasant family. 
He finished his studies ata teacher training college. 
In the 1920s he served in the church of the village 
of Semyonovka, Lysogorsky region, Pervomaysky 
diserice, Odessa province, where he met Igumen 
Barsonuphius, the future hieromartyr, and became 
friendly with him, completely sharing his views. He 
was first arrested and exiled in 1926, at which time 
almostall che members of his family died of hunger. 
He was arrested again on April 16, 1927 and on 
December 19 was sentenced to three years’ exile in 
Voronezh, where he joined the opponents of Met- 
ropolitan Sergius. On May 9, 1928 he wasarrested, 
and on August 31 was sentenced to three years on 
Solovki. After his release on October 12, 1931, he 
was exiled for three years to the north. Later he 
accepted monasticism and was made an 
archimandrite. In the 1930s he lived illegally in 
Kozlov (Michurinsk), working as a maker of brick 
stoves, and served in the True Orthodox Church. 
On February 11, 1946 he was arrested in Tambov 
province and was sentenced to ten years in the 
camps in Gorky province. He was released on 
November 11, 1954. From 1956 to 1960 he led 
more than 250 members of the True Orthodox 
Church in five workers’ suburbs of the city of 
‘Temiratu (Kazakhstan). In November, 1960 al- 
most all the leaders of the Karaganda Christians 


were arrested, including Fr. Alexander. Nothing is 
known of his further fate. 

Fr. John Georgievich Steblin-Kamensky. He 
was born in 1887 in St. Petersburg, the son of a 
privy councilor and a former officer of the Baltic 
fleet. In 1908 he finished his studies in the Naval 
College in St. Petersburg, and from 1909 to the 
beginning of 1918 he served as a lieutenant in the 
Baltic fleet. After demobilization he served as 
deputy director of the lighthouses of the Baltic fleet 
from 1919 co 1921. He was ordained to the 
diaconate as a celibate in 1920, and to the priest- 
hood in 1923. In 1921 he was arrested but soon 
released. In 1924 he was arrested in Petrograd in 
connection with the affair of the Orthodox Broth- 
erhoods and on September 26 was sentenced to the 
Solovki camps for three years. There he worked as 
an accountant, but continued to dress as a priest 
and go to services as long as they were allowed. On 
being released on October 1, 1927, Fr. John was 
sent for three years to Voronezh, He served in the 
church of the Pokrov Devichi monastery and wasn 
fact in charge of it. Atthe end of 1928 Bishop Alexis 
appointed him diocesan dean, and after the arrest of 
Vladyka he became de facto leader of the diocese. 
On May 2, the authorities closed the church of the 
Pokrov Devichi monastery, and on the same day 
Abbess Dorogaviseva died. Many thousands of 
people attended her funeral on May 4, when Fr. 
John gavea flaming specch in which he said that the 
abbess had been a victim of the contemporary 
persecution against the Church. Fr. John had been 
under constant observation since March, and on 
May 6/19 he was arrested and imprisoned in July, 
being accused of enjoying great authority among 
theanti-Sovier population. Itwassaid that peasants 
would come to him from the villages secking cures 
for their headaches, etc. He acted with great cour- 
age during the investigation, refused co admit any 
guile, and gave no evidence against anyone. On 
August 16, 1929 he was sentenced to three years in 
the camps. He was on Solovki from October 6. He 
was arrested in camp on February 12, 1930 in 
connection with the affair of the “Buyevtsy”, and 
was imprisoned in Voronezh on May 5, 1930. On 
July 28, 1930 he was sentenced to be shot. He was 
shor on August 2, 1930. 


Fr. Michael Nikolayevich Chilikin was born in 
1869 in Kashira, Moscow province. He became a 
priest, joined the Josephites, and in 1930 was 
arrested in Kozelsk in connection with a branch of 
the True Orthodox Church. On November 27 he 
was sentenced in accordance with article 58-10 to 
three years’ exile in the north. 

Fr. Stefan Nikolayevich Stepanov was born in 
1904 in Omsk province. He was Archbishop Peter 
(Zverev)’s cell-attendant, and then, from 1927 to 
1928, Bishop Alexis’ cell-attendant. At the begin- 
ning of 1928 he took a letter from Bishop Alexis to 
Metropolitan Joseph. Fr. Stephen met Archbishop 
Demetrius (Lyubimov) several timesin September, 
1928, and went with him to Taitsy, near 
Leningrad, where a secret store of Josephite litera- 
cure was held. This literature spread to the Central 
Black Earth region, where it was gratefully received 
and multiplied by the peasants. Particular success 
was enjoyed by the brochure “What an Orthodox 
Christian must know”. He was arrested in 1930 in 
Voronezh and on July 28 was sentenced to five 
years in the camps. He was on Solovki from Sep- 
tember 12, 1930. It is said, however, that he con- 
tinually witnessed against his archpastor, Bishop 
Alexis, even to his face. 

‘The main center of the activity of the True 
Orthodox Christians was the men’s Alexeyev 
Akatov monastery in Voronezh together with the 
women’s Pokrov Devichi monastery, and, in the 
first half of 1928, the Voznesenskaya and 
Pyatnitskaya (Nativity of the Mother of God) 
churches. In all, about 80 parishes separated from 
Metropolitan Sergius in the Voronezh diocese, 
mainly in the Ostrogozhsky, Usmansky and 
Borisoglebsky dist 

Archimandrice Nectarius, in the world Nicho- 
Jas Dmitrievich Benediktov, was born in 1876 in 
the village of Burlak, Tambov province, in the 
family of a priest. In 1905, for his participation in 
a strike, he was dismissed from his work. Until 
1917 he worked as a clerk on the South-Western 
railway. In April, 1924 he was tonsured into mo- 
nasticism on Novy Afon. Until June, 1927 he 
served in the church of the Pokrov Devichi monas- 
tery in Voronezh. He was arrested on June 20, 
1927, and on September 23 was exiled for three 
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years to Central Asia. He died in exile on October 
7, 1929. 

‘On March 18, 1928, Bishop Alexis was visited 
by Bishop Barlaam (Lazarenko) of Maikop in the 
North Caucasus, who was living illegally in the 
leading the anti-sergianist Chris- 
tians of the Maikop, Black Sea and Armavir dis- 
tricts. On his way to Voronezh, Bishop Varlaam 
had united a whole series of parishes in the Poltava, 
Kharkov and South Kursk provinces, and in par- 
ticulara group in the Sumsk districtled by the priest 
Fr. Basil Podgorny. Since Bishop Varlaam was not 
able to lead these parishes himself, he handed them 
over to the spiritual direction of Bishop Alexis. 
Moreover, after getting to know Bishop Alexis, he 
decided to put himself, as well, under his spiritual 
direction. In this way a large swathe of parishes in 
the South of Russia came under the omophorion of 
Bishop Alexis. 

In the spring and summer of 1928 the move- 
ment of the True Orthodox Christians spread to 
other dioceses in the Central Black Earth region. In 
the Kozlov (Michurinsk) district, where Bishop 
Alexis had previously served, the St. Nicetas church 
in the town of Kozlov joined the True Orthodox 
Church, as did the church in the village of Izberdey. 
In Tambov, the cemetery church of Saints Peter 
and Paul joined the True Orthodox Church. 

‘On March 17, 1928, there arrived in Voronezh 
an emissary of the clergy of the town of Yeltz, the 
priest Fr. Sergius Alexandrovich Butuzov, who was 
born in 1896 in Moscow. He finished his studies at 
the 7 Petrograd high school, and in 1916 gradu- 
ated from Moscow Theological Academy. He was 
ordained in the same year and served in Orel 
province from 1918 to January, 1928. He was 
arrested in 1924 on a charge of concealing church 
valuables, but was justified by the court. From 
February to September, 1928 he was superior of the 
Vladimir church in Yeltz, On returning co Yeltz 
from meeting Bishop Alexis, he placed his parish of 
the St. Vladimir church under his omophorion. 
When the second st left the church, Bishop 
Alexis sent Igumen Pitirim (Shumskikh) to support 
Fr. Sergius. He helped organize a monastic com- 
munity attached to the St. Vladimir church; this 
was later transferred to the Yelez Znamensky 
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monastery, which had left Metropolitan Sergius. 
On July 21, 1928, he was arrested in Yeltz and was 
exiled from the Yeltz region on September 12, 
although he had been released from prison only 
one-and-a-half weeks earlier. From September to 
December, 1928 he lived in Voronezh. Bishop 
Alexis sent Fr. Sergius tothe Vornesensky church in 
Voronezh, but he was not accepted there because 
the church had already been occupied by the 
sergianists. So on January 2, 1919, Fr. Sergius 
became the superior of the church in the village of 
Nizhny Iskorets, Liskinsky region. He remained 
there until November 2, when he was invited by 
Archbishop Demetrius (Lyubimov) co Petrograd. 

There he lived at the Vsevolzhskaya station from 
November 6, and served in the St. Moses church 
from the beginning of December. He was arrested 
‘on March 19, 1930 and sent to Voronezh. During 
his investigation he gave lengchy accounts of the 
position of the Church, the essence of the disagree- 
ments with Metropolitan Sergius, the movements 
of the Josephites, and the characters of many bish- 
ops and priests. On July 6, 1930, he wrote a 
penitent letter to the OGPU, asking that it be given 
wide publicity. On July 28, 1930 he was sentenced 
to five years in the camps. He was on Solovki from 
September 12, 1930. 

Archimandrite Porphyrius Dmitrievich 
Shumskikh was born in 1885 in the village of 
Zhernovetx, Starooskoldsky uyezd, Voronezh re- 
gion. As an igumen, he was one of Bishop Alexis’ 
closest assistants and his personal secretary from 
1928 to the middle of 1929. Heserved in Voronezh 
until March, 1928, and then in Yeltz until the 
beginning of 1929. In June, 1929 he went to sce 
Archbishop Demetrius (Lyubimov) in Petrograd, 
and then co Novomoskovsk to Bishop Joasaph 
(Popov), who raised him to the rank of 
archimandrite in July. He was arrested in February, 
1930 in Voronezh and on July 28 was sentenced to 
cen years in the camps. From September 12, 1930 
he was on Solovki, but was transferred to the White 
Sea canal camp by 1937. There he was arrested and 
‘on September 9, 1937 was sentenced to be shot. He 
was shor near Medvezhyegorsk. 

In May, 1928, there was a meeting of the 
leaders of the True Orthodox Church in Petrograd. 


‘Asa result of this, Bishop Alexis formally became 
the administrator ofall the Josephite parishes in the 
south of Russia, fulfilling the duties of the exarch of 
the Ukraine. Bishop Demetrius (Lyubimov) 
handed over to Bishop Alexis the clergy of the 
Kuban and Stavropol who had previously been 
subject to him. The news of this event, in the 
summer of 1928, led to a mass movement of 
sergianist parishes in the Ukraine and the South of 
Russia to Bishop Alexis: in the town of Elizavergrad 
(Zinovievsk), Kupyansky district, the town of 
Yeisk, various districts of the Kuban, etc. In May 
Bishop Alexis was forbidden by the OGPU from 
living in Voronezh, so on May 20, immediately 
after his return from Perrograd, he moved to Yeltz. 

Fr. Sergius Bucuzov witnessed during his inter- 
rogation in 1930: “After Bishop Alexis moved to 
Yeltz [in the summer of 1928], there was a wave of 
people uniting with him. My flac became a kind of 
wanderers’ hostel, since every day two or three 
priests spent the night there. Most of these people 
came from Sumsk district, and Bishop Alexis or- 
dained some tens of priests for that district.’ 

‘On moving to Yeltz, Bishop Alexis appointed 
as his representative in Voronezh Protopriest Alex- 
ander Vasilyevich Palitsyn, who was born in 1852 
in the village of Nikolskoye, Rannenburg uyezd, 
Ryazan province. He graduated from a Theological 
‘Academy and served in churches in Voronezh. He 
was arrested on September 25, 1919, but was soon 
released. He was one of the leaders ofthe Josephites 
in Voronezh. He died in October or November, 
1928, and was replaced as diocesan dean by his 
assistant, Fr. John Steblin-Kamensky.. 

Another “Buyevesy” stronghold was the 
Zadonsk district, where the leading figure was 
Archimandrite Nicander Alexeyevich (Sturov). He 
was born in 1865 in the village of Malinino, 
Khlevensky uyezd, Voronezh province. He was 
rector of the monastery of the Mother of God in 
Zadonsk in the 1920s. Patriarch Tikhon gave him 
the right to receive and unite to Orthodoxy all 
schismatics. He joined Bishop Alexis in 1928, and 
in September Bishop Alexis himself went to 
Zadonsk and succeeded in consolidating the True 
Church there. On his initiative the Zadonsk dean- 
ery came under the omophorion of Archbishop 
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Demetrius (Lyubimov) from August 6, 1929. He 
was arrested on September 28, 1929 and on De- 
cember 26 was sentenced to ten years in the concen- 
tration camps. He was imprisoned in Ukhtpechlag. 
On April 4, 1933 he was released and exiled to the 
north for the rest of his sentence. He lived in 
Vologda. On June 8, 1933 he was released from 
exile, From 1943 to 1955 he lived secretly in 
Voronezh. He died in 1955 in Voronezh. 

Inthe spring and summer of 1928, a significant 
proportion of the parishes of the Staro-Oskolsky 
diserict, led by the dean, Archpriest Athanasius 
Shigalev, joined Bishop Alexis, as did the churches 
in the villages of Dronovo and Terebrino in the 
Belgorod district, and others in the Kursk district. 

Inall, the “Buyevtsy” branch of the True Or- 
thodox Church encompassed about 40 districts of 
the Central Black Earth region. 

According (0 one (dubious) source, Bishop 
Alexis signed the acts of the so-called “Nomadic 
Council” ofthe Catacomb Church in 1928 and was 
a member of the “Working Group”. 

In che spring of 1929 fresh repressive measures 
were undertaken by the authorities, some of them 
in connection with the just beginning collectiviza- 
tion campaign. On February 21 / March 7, 1929, 
Bishop Alexis was arrested in Yeltz (according to 
another source, in Moscow), and on May 4/17 he 
was condemned to three yeas in the camps accord- 
ing co article 58 of the criminal code, and was sent 
to Solovki, where he arrived on June 9. He never 
returned to his flock. 

Afcer the arrest of Bishop Alexis, Metropolitan 
Sergius appointed Archbishop Zacharius (Lobov) 
as head of the Voronezh diocese. However, the 
clergy did not accepe him, but rather considered 
him as no better than a renovationist, and a secret 
college of priests loyal to Bishop Alexis was formed 
to administer the diocese. This college consisted of 
Archpriest John Steblin-Kamensky (the president), 
the priests Frs. Sergius Gortinsky, Eugene 
Marchevsky, John Zhityaev and Theodore 
Yakovlev, and Archimandrite Ignatius (Biryukov). 

Fr. Eugene Samsonovich Marchevsky was born 
in 1882 in the village of Gorotan, Novgorod 
Volhynia province. Ac the beginning of the 1920s 
he was serving in the Ukraine. In 1924 he was 


arrested and sentenced to three years’ exile. From 
1927 to 1930 he lived in Voronezh and served in 
the church of the Pokrov Devichi monastery (until 
May, 1929) and then in the church of the 
Alexeyevsky monastery. He joined the diocesan 
deanery committee in May, 1928 and the “priests’ 
council” in the spring of 1929. He was arrested in 
February, 1930 and on July 28 was sentenced to 
five years in the camps. 

Fr. John Georgievich Zhityaev was born in 
September, 1892 in the village of Sosnovka, 
Petrovsky uyezd, Saratov province, in a peasant 
family. He went to a parish school and from 1916 
sang in the hierarchical choi in Voronezh. He was 
a reader from 1918, and in the same year was 
ordained to thediaconate. In 1922 he was ordained 
to the priesthood and was appointed rector of the 
Pyatnitsky church in Voronezh, later becoming 
rector of the church of the Alexeyevsky monastery. 
From the spring of 1929 he became a member of 
the “pricsts’ council”. In August, 1929 he was 
arrested, was freed for a time, and then arrested 
again in December and sentenced to two years hard 
labor on the trumped-up charge of ‘stealing church 
property’. He worked on log-felling in Karelia. He 
was released in October, 1931 and returned to 
Voronezh, where he served in secret. On February 
4,1932he arrived in Petrograd and lived illegally in 
the building of the loannovsky monastery. He was 
arrested together with the nuns of the monastery on 
February 17, 1932, and on March 22 was sentenced 
to five years in the camps 

Fr. Theodore Mikhailovich Yakovlev was born 
in 1897 in St. Petersburg province in the family ofa 
peasant. During the civil war he worked as the head 
of alocal police station. In the 1920s he served in the 
Vladimir church in Voronezh. From the spring of 
1929 he was secretary of the priests’ council that 
administered the diocese, and after the arrest of Fr. 
John Stelbin became rector of the Alexeyevsky mon- 
astery. Hewas arrested on February 11,1930,andon 
July 28 was sentenced to be shot. The sentence was 
carried out on August 2, 1930. 

Archimandrite Ignatius, in the world John 
Adrianovich Biryukov, was born in 1865 in the 
village of Budyennoye, Ostrogozhsky uyezd, 
Voronezh province. Until 1926 he was the abbot 
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of the Dormition Valuysky monastery, Voronezh 
province. He had been leader of the monastery 
choirsincetheage of 14, and in view of his shortness 
had had to stand on a stool. He helped Archbishop 
Peter in introducing chanting by all the people 
during the services. When the Valuysky monastery 
was closed in 1926, he moved to Voronezh and 
joined the Alexeyev monastery, arriving there on 
January 5, 1926. Hewas an exceptionally nobleand 
kind pastor, was diocesan spiritual father and de 
facto leader of the diocese’s monastics. He entered 
both the diocesan deanery council (from May, 
1928) and the “priests’ council” (from the spring of 
1929). On January 30, 1930 (according to another 
source ~ February 2) he was arrested in connection 
with the Voronezh branch of the True Orthodox 
Church, and, in spite of his old age and tuberculo- 
sis, was sentenced on July (June?) 28 to five years in 
thecamps. Hewasexiled to Central Asia. On April 
5, 1931 he was drawn into the investigation of the 
Moscow branch of the True Orthodox Church, 
and on May 20 his sentence was extended to ten 
years, which was commuted to the same period of 
exile in Kazakhstan, where he died on September 
14/27, 1932. 

‘The activities of the “Buyevtsy” were hindered 
by the lack of a bishop. In the beginning, after the 
arrest of Bishop Alexis, they were led between 
March and May, 1929 by Bishop Maximus 
(Zhizhilenko), who sent an epistle about this to 
Voronezh. In the “Buyevtsy” churches they began 
to commemorate Bishop Alexis in the ordinary 
services, and Archbishop Demetrius and Bishop 
Maximus in the litany of fervent supplication. 

However, on May 24 Bishop Maximus was also 
arrested. After this differences of opinion appeared 
among the Voronezh clergy. In July, most of the 
diocese began to be served by Bishop Joasaph 
(Popov) of Bakhmutsk and Donetsk, who lived in 
the cown of Novomoskovsk in what was 
Ekatcrinoslav province. The diocesan spiritual fa- 
ther, Archimandrite Ignatius (Biryukov) “with the 
brotherhood” applied to come under his 
‘omophorion. Buc the leader of the Zadonsk district, 
Archimandrite Nicander (Sturov) made a corre- 
sponding application to Archbishop Demetrius 
and received his written agreement to administer 


the district. When Archimandrite Nicander went 
to Leningrad, Archbishop Demetrius offered that 
he accept consecration to the episcopate, but Fr. 
Nicander refused on grounds ofillness. Archbishop 
Demetrius served the Zadonsk district until his 
own arrest in November, 1929. In July, Igumen 
Pitirim (Shumskikh) and Hierodeacon 
Melchisedek came to him from Voronezh for ordi- 
nation, but they were refused because of doubts 
concerning certain facts in their personal biogra- 
phies. Then they went to Bishop Ioasaph and were 
raised by him to the ranks of archimandrite and 
hieromonk, respectively. 

Since Novomoskovsk was significantly nearer 
than Leningrad, the majority of the Voronezh 
clergy were forced willy-nilly co be served by Bishop 
Joasaph, even sometimes against their will. Thus 
Fr. Theodore Yakovlev spoke in favor of joining 
Archbishop Demetrius and corresponded with 
, bue in August he nevertheless agreed with the 
circular of Bishop Joasaph declaring thac the affairs 
of the diocese would now be administered by 
himself and Fr. Sergius Gortinsky. Bishop Joasaph 
was considered the ruling bishop of Voronezh and 
de facto served the majority of the “Buyevtsy” until 
the massive arrests at the beginning of 1930. Thus 
on March 5 the dean of Bobrovsky, Archpriest 
‘Alexander Archangelsky, sent him a letter asking 
him to appoint priests in six village churches of the 
discrict. On March 7, 1930, Bishop Joasaph wrote 
an epistle to the clergy and laity of the city of 
‘Tambov and sent it with a priest whom he had 
ordained, Fr. George Nikitin. 

‘Ac firse the activity of the litle-known Bishop 
Joasaph aroused suspicions and fears in the 
Josephite leadership. According to one source, 
Archbishop Demetrius even considered the possi- 
bility of banning the Voronezh clergy who recog- 
nized him. However, this conflict was defused. 
From the camps Bishop Alexis transferred the ad- 
ministration of the diocese to Bishop Joasaph, 
which act was sanctioned by Archbishop 
Demetrius. But according to the witness of Fr. 
Sergius Butuzov, many Voronezh clergystill sent to 
Archbishop Demetrius, who was “well known 
throughout Russia for his steadfastness in Ortho- 
doxy”. Fr. Sergius himself recived a proposal from 
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Archbishop Demetrius that he accepta place under 
his leadership and on November 6, 1929 moved to. 
Leningrad. Archbishop Demetrius wanted to send 
Fr, Sergius to Vyatka or Serpukhov, but the parish- 
ioners of the Moiseyevsky church at Porokhovy 
succeeded in keeping him for their church, where 
he was arrested on March 19, 1930, in connection 
wich the "Buyevtsy” affair. 

The OGPU's main excuse for attacking the 
Buyevesy was the unrest that took place in the 
countryside with the beginning of collectivization 
in 1929-30. This unrest was supposedly organized 
by an ecclesiastical-monarchist organization in the 
south of Russia led by Bishop Alexis and coordi- 
nated in the Alexeyev monastery by periodic meet- 
ings of the Buyevisy leadership. During one of 
these, in December, 1929, Fr. Theodore Yakovlev 
is reported to have said: “The clergy and believers 
are now suffering great violence at the hands of 
Soviet power. The churches are being closed, the 
priests are being arrested, and the peasants are being 
forcibly driven into the collective farms.” 
Archimandrite Tikhon said thae collectivization 
was a way of removing the peasants from their 
churches, which were then closed. (This is what in 
fact happened.) Igumen Joseph (Yatsk) is reported 
to have said: “Now the times of the Antichrist have 
arrived, so everything that Soviet power tried to 
impose upon the peasantry: collective farms, coop 
cratives, etc., should be rejected.” 

If we can believe the records of the OGPU, at 
the beginning of 1930 che Voronezh peasantry 
rebelled against forcible collectivization in several 
places. Thus in Ostrogozhsky district alone be- 
tween January 4 and February 5 there were demon- 
strations in twenty villages: Nizhny Ikorets, 
Peskovatka, Kopanishche, Podserednoye, Platava, 
Kazatskoye, Uryv, Dyevitsa, Godlayevka, 
Troitskoye, Drakonovo, Mashkino, Badycyevo, 
Selyavnoye and others. At the same time there were 
demonstrations in the neighboring areas of 
Usmansky district, from where they moved to the 
Kozlov, Yelets, Belgorod and other districts, en- 
compassing more than forty districts in all. The 
OGPU considered that these demonstrations took 
place under the influence of the “Buyevtsy”. 

On January 21-22, in Nizhny Ikorets, some 


hundreds of peasants, mainly women, destroyed the 
village soviet, tore down the red flag, tore up the 
portraits of the “leaders” and walked down thestreets 
with a black flag, shouting: “Down with the collec- 
tive farms! Down with the antichrist communists!” 

‘An active participant in this event was the nun 
Macrina (Maslovskaya), who said at her interroga- 
tion: “I preached Christ everywhere... [I urged] the 
Citizens to struggle with the apostates from God, 
who are emissaries of the Antichrist, and [I urged] 
the peasants not to go into the collective farms 
because by going into the collectives they were 
giving their souls to the Antichrist, who would 
appear soon... In the village of Nizhny-Ikorets the 
believers do not go and will not go into the collec- 
tive farm... In 1929 I went round many places and 
everywhere I preached against the communist... 

In February-March, 1930, the OGPU investi- 
gated 492 people in connection with these distur- 
bances, of whom 134 were arrested. The anti- 
Soviet organization called “The Flock” which they 
uncovered was supposedly made up of 22 leaders 
and 470 followers, including 4 officers, 8 noble- 
men, 33 traders, 8 policemen, 13 members of the 
“Union of the Russian people”, 81 priests, 75 
monastics, 210 kulaks, 24 middle peasants, and 2 
beggars. 134 people were arrested, of whom some 
were freed, some had theie cases referred to higher 
authorities and some died during the investigation 
(the violent methods used to extort confessions 
during the 1930s are well-known). One of the 
accused, M.A. Vladytska, was found in possession 
of photographs of Archbishop Peter (Zverev) and 
Bishop Alexis together with some notes about their 
fates. This was considered evidence of guilt. 

On February 1, 1930, Bishop Alexis was taken 
under guard in Solovki for spreading Archbishop 
Seraphim of Uglich’s “Appeal to the whole 
Church”, and together with Archpriests John 
Steblin-Kamensky and Nicholas Dulov was taken 
by convoy to Voronezh. From March (or May) 5 
they were in the local prison. Bishop Alexis was 
interrogated by A.V. Kazansky several times, but 
without result. In his last protocol Bishop Alexis 
wrote in his own hand: “I do not admit myself to 
have been guilty in anything.” 

Indictments were read out against 38 supposed 
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leaders of the organization. On July 28, 1930, the 
OGPU pronounced its verdict: 12 people were 
condemned to be shor, 14 to ten yearsin the camps, 
10 to five years, one was exiled for five years to 
Solovki and one was given a three-year suspended 
sentence in the camps. 

During thenightofAugust2, 1930, the follow- 
ing were shot in Voronezh: the priests 
‘Archimandrite Tikhon, Hieromonk George 
(Pozharov), Fr. John Steblin-Kamensky, Fr. 
Sergius Gortinsky, Fr. Theodore Yakovlev, Fr. Al- 
exander Archangelsky, Fr. George Nikitin, Fr. 
Cosmas Vyaznikov, and the laymen Mark 
Tymchishin, Euthymius Grebenshchikov and Pe- 
ter Vyaznikov. 

Archimandrite Tikhon, in the world Timothy 
Ulyanovich Krechkov, was born in 1862 in the 
village of Platava, Ostrogozhsky uyezd, Voronezh 
province. He had fora long time been a hieromonk 
and the treasurer of the Alexeyevsky monastery, 
and showed great zeal in the beautifying of the 
churches. He was arrested on January 30, 1930 
(according to another source, February 2), and on 
July 28 was sentenced to be shot. The sentence was 
carried out of August 2, 1930. 

Hieromonk George Dmitrievich Pozharov was 
born in 1886 in the village of Malaya Privalovka, 
Usmansk wyezd, Voronezh province. In 1927 he 
moved to Voronezh from Tver province, and in 1928 
joined the Josephites. By 1930 he was serving in 
Usmansk district. He was arrested in February- 
March, 1930 and on July 28 was sentenced to be shot. 
‘The sentence was carried out on August 2, 1930. 

Fr. Alexander Nikolayevich Archangelsky was 
born in 1873 in the village of Soskhki, Lipetsk 
uyezd, Tambov province. Acthe end he was serving 
asa priest in the churches of Buturlinovka 
(Bobrov), and was the uyezd dean. He was the 
leader of one of the strongholds of the “Buyevtsy”, 
and was responsible for a number of peasant dem- 
onstrations. He was arrested in March, 1930, and 
on July 28 was sentenced to be shot. The sentence 
was carried out on August 2, 1930. 

Fr. George Nikitovich Nikitin was born in 
1870 in the village of Afanaska, Ostrovsky uyezd, 
Pskov province. He led the community of 
Johnnites in the village of Palanka, Tulchinsky 


districs, in the Ukraine. He served as reader in the 
Josephite churches in Petrograd from 1928 to 
‘August, 1929, and was the Buyevites' link with the 
south of Russia, the Ukraine and Petrograd diocese. 
He was ordained to the diaconate on August 28, 
1929, and to the priesthood on August 28, by 
Bishop Joasaph (Popov). He went with a letter of 
this bishop to Tambov, but on his way back was 
arrested in a train in March, 1930, and on July 28 
was sentenced to be shot. The sentence was carried 
out on August 2, 1930. 

Fr. Cosmas Trophimovich Vyaznikov was 
born in 1872 in the village of Staro- Nikolskoye, 
Usmansky uyezd, Voronezh province. He served in 
the church of the village of Semidesyatnogo, 
Gremyachevsky region. He was said to be leader of 
a counter-revolutionary movement in Plaava and 
was arrested in February-March, 1930 in connec- 
tion with the affair of the “Buyevites”. He was 
sentenced on July 28 to be shot. The sentence was 
carried out on August 2, 1930. 

Mark Petrovich Tymehishin was born in 1882 
in Kamenets-Podolsk province, ina peasant family. 
During the civil war he fought with the Whites 
under General A.G. Shkuro. From the 1920s he 
was living in Voronezh, and wasan active Josephite. 
He was arrested in February, 1930 and on July 28 
was sentenced to be shot. The sentence was carried 
out on August 2, 1930. 

Euthymius Nikiforovich Grebenshchikov was 
born in 1904, and lived in the village of Platava, 
Repyevsky region, Ostrozhsky district. He was one 
of the leaders of the massive demonstration of 
peasants in the village in January, 1930. He was 
arrested in March, 1930 and on July 28 was sen- 
tenced to be shot. The sentence was carried out on 
August 2, 1930. 

Peter Mikhailovich Vyaznikov was born in 
1876, and lived in the village of Platava, Repyevsky 
region, Ostrozhsky district. He was one of theleaders 
of the massive demonstration of peasants in the 
village in January, 1930. He was arrested in March, 
1930 and on July 28 was sentenced co be shot. The 
sentence was carried out on August 2, 1930. 

Fr. John Nikolayevich Ivanov wasborn in 1878 
in Pavlovsk, Voronezh province. He was rector of 
the church in the village of Verkhnyaya 
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Kotukhovka, Kamensky region. He was arrested in 
February-March, 1930 in connection with the 
affair of the “Buyevtsy” and on July 28 was sen- 
tenced to ten years in the camps. From September 
12 he was on Solovki. 

Fr. James Pavlovich Lisitsky was born in 1896 
in the village of Alexeyvka, Ostrozhsky uyezd, 
Voronezh province. He served in the church of the 
village of Khrenovskoye-Vyselki, Usmansky dis- 
trict. He was sentenced to two months hard labor 
for not appearing for registration in 1925, and to 
three months hard labor for insulting the village 
administration in 1929. In February-March, 1930 
he was arrested in connection with the affair of the 
Buyevtsy and on July 28 was condemned to ten 
years in the camps. From September 12, 1930 he 
‘was on Solovki. 

Fr. Gabriel Yakovlevich Azarov was born in 
1892 in the village of Kostenki, Gremyachevsky 
yezd, Voronezh province. At the end of the 1920s 
he was serving in the church of the village of 
Semidesyatoye, Usmansky region. He was arrested 
in February-March, 1930 in connection with the 
affair of the Buyevtsy and on July 28 was sentenced 
to ten years in the camps. From September 12, 
1930 he was on Solovki. 

Fr. Michael Alexeyevich Uvarov was born in 
Khilkovo, Kirsansky uyezd, Tambov province. He 
served in the church of the village of Vtoraya Usman, 
N-Usmansky region. He was arrested in March, 1930 

connection with the affir of the Buyevesy and on 
July 28 was sentenced to ten years in the camps. From 
September 12, 1930 he was on Solovki. 

Fr. Peter Petrovich Korystin was born in 1881 in 
the village of Uglyanets, Usmansky uyezd, Voronezh, 
province, He served in thechurch ofthe village of N- 
Tkorets. In March, 1930 he was arrested in connec- 
tion with the affair of the Buyevtsy and on July 28 
was sentenced to five years in the camps. 

Fr. Alexis Alexandrovich Ryltsevich was born 
in 1879 in Grodno. He served in the church of the 
village of Platava, Ostrogozhsky region. In March, 
1930 he was arrested in connection with the affair 
of the Buyevtsy and on July 28 was sentenced to five 
years in the camps. From September 12, 1930 he 
was on Solovki. 

Igumen Joseph Ivanovich Yatsuk was born in 


1866 in the village of Ozeryany, Lokhvitsky uyezd, 
Poltava province. He was arrested in 1921. From 
1928 he was a Josephite in Voronezh diocese. He 
was arrested in February, 1930 and on July 28 was 
sentenced to five years in the camps. He was on 
Solovki from September 12, 1930. From February 
to July, 1931 he was under investigation for anti- 
Soviet agitation in camp in connection with the 
affair of Bishop Arcadius (Ostalsky). 

‘Also sentenced in this year were — 

Hieromonk Melchisedek (Khukhryansky) was 
born in 1887 in Buturlinovka sloboda, 
Rossoshansky uyezd, Voronezh province. In the 
1920s he was a monk in the Valuysky monastery in 
Voronezh diocese, and was the cell-attendant of 
Archimandrite Ignatius (Biryukova). In June, 1929 
he went to Archbishop Demetrius (Lyubimov) in 
Petrograd, and was the link between the Voronezh 
Josephites and Bishop Joasaph (Popov), who in 
July, 1929 ordained him to the priesthood. From 
1929 he served in the church of the village of 
Rudnevo, Rossoshansky uyezd. In February, 1930 
he was arrested and on July 13 was sentenced to be 
shot. The sentence was carried out in July, 1930, 

The priest Fr. Panteleimon Beda served in the 
church of a monastery. He was arrested in Febru- 
ary, 1930 in connection with the “Buyevtsy” affair 
and died in exile. 

Deacon Panteleimon was also arrested in the 
Alexeyey monastery in 1930 and shot. 

Fr. Peter Vasilyevich Strukov was born in 1887 
in the village of Usman, Usmansky uyezd, 
Voronezh province, in a peasant family. In the 
1920s he was a reader in the Alexeyev monastery 
and was ordained to the priesthood at the end of 
1929. By May, 1930 he was superior of the church 
in the monastery. On May 20, 1930 he was arrested 
and on July 13 was sentenced to be shot. The 
sentence was carried out in July, 1930. 

Vladimir Theodorovich Karelsky (born 1888) 
was the son of a priest. He became a corporal in the 
tsarist army, and then a lecturer in the Voronezh 
agricultural institute. In 1926, Archbishop Peter 
was asked about Vladimir Theodorovich's rule in 
church life and his relations with the deceased 
Metropolitan Vladimir (Shimkevich). He was not 
arrested at that time, but in 1930 he received it in 


Ses 


full for “conducting anti-Soviet agitation while in 
the Alexeyev monastery among believers, and call- 
ing on the people to hold to the old faith and not 
submit to the anti-Christian authority”. He was 
sentenced to fen years, and carried out his sentence 
‘on canal construction sites. In 1968, while living in 
Ivanovo, he was rehabilitaced. 

Ie was decided not to carry out the death 
sentence against Bishop Alexis. He and Archpriest 
Nicholas Dulov were brought co trial in connection 
with the affair of the All-Union Center “True 
Orthodoxy” and were kept in Buryrki prison in 
Moscow until September, 1931. On September 3, 
Bishop Alexis was sentenced to ten years in the Svir 
camps, Leningrad province. 

The reverberations from this rial continued to 
be felt in later years. Thus in 1930-31 the editor of 
the Voronezh Telegraph, A.N. Averin, the lawyer 
S.A, Petrovsky, and the workers in the local history 
museum, V.V. Litvinovand T.M. Oleinikov, were 
all accused of taking part in the church rebellion 
while being tried in connection with the “local 
history worker” affair. 

In June, 1931, the authorities closed the 
Alexeyey Akatov monastery in Voronezh. Of the 
monks who still remained, some were arrested and 
others were dispersed. It seemed that this was the 
end of the “Buyevtsy”. Bur after hiding for atime in 
the underground, the Voronezh Josephites again 
set to work in January, 1932 

The leader of the re-established “Buyevesy” 
centerin Voronezh was Hieromonk Bassian, in the 
world Basil Dmitrievich Molodtskoy, who was 
bornin 1871 in the village of Zemlyansk, Voronezh, 
province. In the 1920she served ashierodeacon in 
the Metrophanes monastery, and also in 
Voskresensky church and the Alexeyev monastery 
until its closure in July, 1931. He served in the 
church of the village of Uglyancts, R-Khavsky 
region from January to October, 1932. This was 
chosen as the center of the activity of the Buyevtsy 
because ie was situated in a remote wooded area but 
was at che same time not far from Voronezh. In 
August, 1932 Fr. Bassian visited Bishop Alexis in 
Svirlag and witnessed: “His Grace Vladyka Alexis 
blessed us for further difficult exploits in the de- 
fenseand strengthening of True Orthodoxy, saying 


that we should continue our work and draw more 
people to our side, explaining and convincing them 
that Soviet power... does works that are pleasing 
only to the Antichrist and is hostile to the true 
Christian, and that the true Christian must not be 
troubled by Soviet power, but— the main thing — 
should not join the collective farms.” Fr. Bassian 
was arrested on October 20, 1932in Voronezh, and 
on April 2, 1933 was sentenced to be shot. The 
sentence was commuted to ten years in the camps. 
He was on Solovki from the end of August, 1933. 
He died in exile. 

Another leader was the Nun Anatolia 
(Sushkova), who was born in Kozlov, Tambov 
province. From 1900 to 1917 she was in the 
Nikolo-Balynsky monastery, Ryazan province; 
from 1917 in Kozlov, and in the Pokrov Devichi 
monastery in Voronezh until its closure in May, 
1928. She wasarrested in 1929 and afterserving her 
sentence in the Svir camp returned to Voronezh in 
1932. She was arrested in connection with the 
second affair of the Buyevtsy on October 20, 1932, 
and on March 28, 1933 was sentenced to ten years 
in the camps. 

The reconstituted “Buyevisy” diocesan center 
‘quickly united 27 groups—in Voronezh, Kozlovand 
25 villages, in the majority of which churches that had 
separated from Metropolitan Sergius could still func 
tion legally. Unfortunately, Fr. Basil Kravtsov, the 
superior of the Uglyanets church, was recruited by the 
OGPU and from March, 1932, operating with the 
code name “Martov", began to incriminate True 
Orthodox Christians. In August Bishop Alexis ap- 
pointed Fr. Basil as dean of the Voronezh diocese and 
indicated that they should continue to commemorate 
his name during the Divine services. By the autumn 
64 new“Buyevtsy” had been arrested and condemned 
by a uoika of the OGPU, On October 4, 74 more 
people ware arrested. These arrests continued until 
January 4, 1933. A second “Buyevisy” affair was 
fabricated, in connection with which 202 people were 
investigated. 

The defendants conducted themselves with 
great steadfastness. Thus Nun Anatolia (Sushkova) 
declared at her interrogation on November 3: “In 
accordance with my political world-view, Iam 
hostile to the existing regime in Russia for the 
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following reasons: Soviet power is an atheist power 
which wages war on religion and closes churches, 
repressing the clergy and thereby persecuting the 
faich, But we Buyevisy are conducting an irrecon- 
cilable struggle with Sovier power and its enter- 
prises, creating the most fitting cadres of True 
Orthodox Christians, who can be strong fighters 
for the Christian faith in Russia.” 

Again, the priest Fr. Alexander Sviridov, the 
“leader of the Podgorensky branch”, declared that 
the actions of the authorities in relation to the 
Church and in the creation of collective farms was 
The clergy is being persecuted. In order to 
close the Church down, all of the clergy without 
exception are being accused of conducting propa- 
ganda and imprisoned. Atheism is being imposed. 
‘The churches of the peasants are being desecrated, 
ignorance is being inculcated... In spite of the 
wishes of the majority of the peasants, collective 
farms are being created which only harm the peas- 
ants, for they are not ready for them. Without 
taking into account the capacities of the peasants, 
they are imposing intolerable taxes on them, con- 
demning them to certain death.” 

‘This second “Buyevtsy” trial involved one 
bishop, 13 priests, 44 monks and nuns, 4 "wander- 
ing churchmen”, 2 former policemen, 8 kulaks and 
merchants, one handicraftsman and one civil ser- 
vant. 

On November 1, 1932, Bishop Alexis was taken 
co Solovki, and then, on December 19 (according to 
another source, December 21), he was taken under 
guard co Voronezh. His rst interrogation took place 
in thelocal prison on December 21. In his cell he was 
surrounded by stooges and informers who reported 
his every word. On December 25, according to 
OGPU records, Bishop Alexis repented of his oppo- 
sition to Soviet power and counter-revolutionary 
activity. On December 27, however, according to 
the informer “Martov” (Fr. Basil Kravtsoy) he said 
that this repentance had been a lie, a maneuver by 
which he hoped to shorten his own and the others’ 
investigations. And on December 28 he declared to 
Fr, Kravtsov: “They wantto use me to liquidate... the 
‘True Orthodox movement. [will never do this, even 
if they threaten me with death. Iam ready to die for 
the Holy Church with a clean conscience.” Three 


months later the investigation of Bishop Alexis came 
to an end. Agent “Marcov” was released after the 
investigation. 

From March 12, 1933 to Aprilofthesame year, 
Bishop Alexis was in prison in Butyrki, Moscow. 
From the end of April he was again on Solovki, 
where he worked in a wood-polishing section. 

‘On March 28, 1933, a troika of the OGPU for 
the Central Black Earth region sentenced 56 of the 
accused in the second Buyevtsy trial, and on April 
2 a further 19. Twenty-two people were con- 
demned to ten years in the camps, 48 to shorter 
periods of imprisonment or exile in Kazakhstan, 
while the following were condemned to death: 
Hieromonk Bassian, Hieromonk Seraphim, Fr. 
Alexander Dubinin, Fr. Demetrius Zagumennykh, 
Fr. Theodore Luzganov and Hierodeacon 
Barsonuphius. 

Hicromonk Seraphim, in the world Tikhon 
Mitrophanovich Protopopov, was born in 1909 in 
the village of Petino, Gremyachevsky uyezd, 
Voronezh province. In the 1920s he was con- 
ddemned for nonpayment of taxes. In 1932 he 
became a Josephite, was tonsured into monasti- 
and in April and August visited Bishop Alexis 
in the camp (the second time with Hieromonk 
Bassian). He was arrested on October 24, 1932.and 
on March 28, 1933 was sentenced to ten years in 
the camps. 

Fr. Alexander Pavlovich Dubinin was born in 
1896 in Poltava province. In 1928 he was sen- 
tenced to three years deprivation of freedom. Ar the 
beginning of the 1930s he was rector of the church 
in the village of Panino, Panino region. He was 
arrested in November, 1932in connection with the 
second affair of the Buyevtsy, and on April 2, 1933 
was sentenced to be shot. However, the sentence 
was commuted to ten yearsin the camps. Atthe end 
of August, 1933 he was sent under convoy to 
Solovki. On November 11, 1937 the Petrograd 
NKVD sentenced him to beshot. The sentence was 
carried out on December 8, 1937 in Petrograd. 

Fr. Demetrius Trophimovich Zagumennykh 
was born in 1892 in Tambov. He was rector of the 
church in the village of Ivanovka, Panino region. 
He was arrested in November, 1932 in connection 
with the second affair of the Buyevtsy, and on April 
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2, 1933 was sentenced to be shot. However, the 
sentence was commuted to ten years in the camps. 
He was sent under convoy to Solovki at the end of 
August, 1933. 

Fr, Theodore Ivanovich Luzganov was born in 
1867. He was “dekulakized” in the village of 
Dmitrievka, Panino region and sentenced to death, 
However, afterseveral weeks of waiting fordeath, the 
sentence was commuted to ten years in the camps. 

Hicrodeacon Barsonuphius, in the world Basil 
Yakovlevich Fursov, was born in 1881 in 
Voronezh. Ar the beginning of the 1930s he was 
serving as a deacon in the church of the village of 
Uglyanets. He was arrested in 1931, but soon 
released. He was arrested again on October 24, 
1932 in connection with the second affair of the 
Buyevtsy, and on April 2, 1933 was sentenced to be 
shot. However, the sentence was commuted to ten 
years in the camps. He was sent under convoy to 
Solovki at the end of August, 1933. 

Among the laymen who were sent to the camps 
were G.l. Zatsepin, V.N. Yenin and Ya, P, Lisitsky. 
‘They later appealed for rehabilitation, but their 
appeal was refused in 1957. 
to the very approximate estimates of 
the OGPU, in 1929 there numbered about 700 
active members of the True Orthodox Church, 
while in 1930-31 up to one thousand were “discov- 
cred”, and in 1932 another 27 groups comprising 
202 people. In 1929 the organs of the OGPU 
arrested at least 33 clergy. Among the 567 people 
investigated by the OGPU in 1930-32, 97 were 
priests, 120 were monastics and one was a bishop 
— Bishop Alexis. 

However, in spite of this second “Buyevesy” 
trial, the movement was not annihilated, and a 
second generation of priests took up the struggle for 
‘True Orthodoxy. 

‘The Soviet press recorded the continued exist- 
ence of True Orthodox Christians in the Voronezh 
area for decades to come. Thus Komsomolskaya 
Pravda for September 15, 1937 noted that young 
women had “recently founded a ‘secret monastery" 
— 15 girls from ewo neighboring collective farm 
villages immediately became nuns in it.” Again, 
Soviet sociological studies conducted at the end of 
the 1950s found continuing pockets of True 


Orthodox Christians in the Voronezh, Tambov, 
Lipersk and Michurinsk regions. 

One of the survivors of those years, Abbess 
Margarita (Chebotareva), recalls: “In 1933 we still 
had our parishes in places, non-sergianist parishes: 
the priest Fr. Panteleimon served at Kolodez sta- 
tion, He was strong, even as a psalm-reader he had 
not accepted Renovationism, and he did notaccept 
Sergianism. Fr. Emelyan served in Malysheva, and 
Fr. John Sklyarov in Ulyanovsk, while Fr. Jerome 
{who in 1933 made me a ryasofor-nun and blessed 
‘me with his prayer-rope] served in the village of 
Ivanovka. 

“And then on one night {in 1935) all the priests 
were arrested. And there was a fifth with them, an 
old man, who was exiled. They were betrayed by a 
woman who was considered nun. She came tosing 
with us, They said of her that she was a traitor, and 
wewere soafraid ofher, we were trembling. She was 
called Helen. She used to say that she was driving 
everyone into the Kingdom of Heaven. And it 
seems that they paid her for it. They were in prison 
for nine months, and there was aclosed court which 
lasted for three days. 

“In that night they also took Matushka Triena. 
In the world she had been Tatyana Petrovna 
Kumskaya, she was a nun of the Pokrovsky monas- 
tery. And so they came in the night, looked every- 
thing over, rummaged around, and took her. I 
remained with the sick Matushka legudila. They 
didn’t touch me or the sick woman. We were 
betrayed by a nun from the Pokrov monastery. She 
knew Matushka Triena, they were from the same 
monastery. She had been in prison, and they forced 
her to become a traitor there. So shecame to us. Her 
‘excuse was thar she wanted a book to read. We had 
actackin the door, she went up and hada peck. The 
priests used to come to us. Fr. John would serve, 
once three priests served. Then, when Hieromonk 
Jerome came, he tonsured two nuns and made me 
a rassophor-nun. And the authorities knew about 
it. Once they brought a child to us, and Fr. 
Panteleimon added a prayer to his [renovationist] 
baptism. Another time a sick woman had to be 
given communion, and the nuns also asked to have 
communion. The authorities knew about that, too. 
They began to tell Matushka Triena that there had 
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been a baptism in her house. But she was from a 
monastery and was used to being truthful in every- 
thing, so she replied like a child thar they had not 
had a baptism, but had only made an addition. 

“The trial took place in the Metrophanes mon- 
astery just before Pascha. It lasted for three days, 
and I went each day. I was pleased because they had 
interrogated me and they said that interrogated 
wienesses could be present, So I remained and heard 
everything that they said. I heard one sergianist 
priest say that he had nor served [in the sergianist 
church] by conviction, but because it was his pro- 
fession — and they released him. 

“But Fr. Panteleimon, he was such a zealous 
priest, He accused everyone: one was unmarried, 
another was not wearing cross. He was very careful 
cosee that everything was in order, according to the 
law, And they gave all the priests eight years — but 
to him they gave ten. He did not return, nor Fr. 
Jerome, nor Fr. Emelyan.” 

Meanwhile, Bishop Alexis was still alive. 
Archpriest Sergius Shukin recalls an encounter he 
had with him in the summer of 1936: “We were 
sent by convoy to the Ukhto-Pechersk concentra- 
tion camp (in the far north). The transfer took 
almosta whole month, since every ¢wo or three days 
we had a stop at the following points: Kharkov, 
Orel, Syzran, Vyatka and Korlas. In Kotlas the 
railroad ended and we were conducted further on 
barges along the Northern Dvine and Vychegda to 
the harbor of Ust-Vym. From there we were taken 
on camp trucks to the various camp points. 

“Ac first on this convoy there were no clergy- 
‘men: it was a mixture of political and criminal 
exiles, But at each stop our convoy changed — 
someleft, others wereadded. And at Syzran we were 
joined by Archbishop Alexis, formerly of Voronezh 
and Kozlov. He was an old bishop, about 65 years 
old, tall and of a large build, with an unhealthy 
color in his face. But the most extraordinary thing 
was that Vladyka was carrying with him two large 
and heavy suitcases. The other people in the convoy 
had onlyasingle bundlewith dry bread and clothes, 
‘so as not to attract the attention of the criminals. 
Buctheimportane thing waseach carried his bundle 
himself and put it under his head at night. 

“Te was quite natural chat the appearance of 


Viadyka with two suitcases became of immediate 
interestto the criminals in our cell. My companions 
and I made the acquaintance of the Archbishop and 
advised him co be careful, especially at night, when 
the criminals went hunting for other people's 
things. But Vladyka did not feel well and, shrug- 
ging his shoulders, replied: ‘What can I do? Let 
them take them... All thesame Iwill sleep at night.” 
Then we decided that we would take turns at night 
and watch over Vladyka’s suitcases... The criminals 
were very dissatisfied with this turn of events and in 
the morning did not conceal their anger, but God 
preserved us from trouble... 

“Thesameevening we were brought to thestation 
for the further journey. Such transfers the NKVD 
always arranges at night, so as not to attract the 
attention of the local inhabitants. My companions 
carried Vladyka’s suitcases and we were loaded into 
cone of the compartments of a ‘Stolypin’ wagon... 

“Under the Tsarist government people in such 
convoys received hot food twice a day, but under 
the Soviets they were given only a ‘dry ration’: 400 
grams of black bread, 20 grams of sugar, and a piece 
of herring. Water was given only twice a day, 
morning and evening. Therefore, receiving in the 
morning a cup of water and after this some salted 
fish, those in the convoy were tormented with thirst 
the whole day. 

“The whole way Vladyka lay and dozed. He 
spoke litle and rarely; it was evident that he fle ill, 
and he ate nothing. OF course, both the wagon and 
the surroundings acted on him in an oppressive 
manner. The next day, when we arrived at the 
station of Kotlas, we were separated from Vladyka. 
Although he was heading for the same Ukhte- 
Pechersk camp, he was put in a different transfer 
barracks and we didn’t see him again. 

“Judging by the physical condition of Vladyka 
Alexis, the camp regimen was beyond his strength. 
He could not work, and therefore he could expect 
the worst rations: 300 grams of bread and once a 
day a watery soup. Even if people could have sent 
him food parcels, it wouldn't have been right away, 
until hecould ler them know hisaddress. There was 
no thought given to the diet of prisoners, either; the 
food was the most crude and monotonous. One has 
to suppose that Vladyka could not survive long in 
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such conditions. Such was the camp system of the 
NKVD in order to deliver them from those inca- 
pable of work...” 

In 1937 Bishop Alexis was transferred to a 
prison regime, on October 9 he was condemned to 
be shot by a tribunal of the UNKVD of the 
Leningrad military district, and was shot in the 
region of Medvezhegorsk on November 3, 1937 
(now style). Before his execution he was tortured. 
His body was found, together'with about a thou- 
sand others, most of whom had been brought from 
Solovki ro work on the Onega ~ White Sea canal, 
in Sandomorch, Karelia. 

Abbess Margarita continues: “In 1937 I re- 
ceived the little schema from Hieromonk Anthony 
from Tolshevsky monastery. He served secretly 
from one house to another. He tonsured many into 
monasticism, includinig Matushka Marionilla. Be- 
fore the war Fr. Anthony was often withus. Once 
someone ordered forty days’ prayer for a dead 
person, sohe was with us fora whole month serving 
every day. Matushka legudila and I began by letting 
4 room, but then someone gave us the frame of a 
house and we ourselves buile alittle house, and he 
served there. And when the war came to us, in 1942 
heand three monks dug out an underground hutin 
a shed in Uglyanka and there constructed a church 
with an altar, It was a secret monastery. "Three 
monks lived with him: Fr. Raphael, Fr. Gabriel and 
Fr, Angelist, old men whom he had tonsured into 
monasticism. And they were such workers! They 
never left the dug-out and slepe there. Fr. Anthony 
was always expecting the Germans. He said that 
when the Germans came they would opén a mon- 
astery in Tolshakh, But the Germans never got as 
far as Uglyanka. And chen a Judas was found who 
betrayed them. On the feast of the Circumcision, 
1946 they were arrested. They told us that Fr. 
Anthony was tied to a carriage drawn by a horse, 
insulted and tortured. He died in prison on April 
17, 1946. 

“We had to suffer much during the war: hunger 
and cold and bombardments, indescribable. [wan- 
dered around with two sick nuns. Matushka 
legudila died in 1942. I remained with the sick 
‘Matushka Triena. She lay in bed with dropsy for 
three years. She did not get up at all for seven 


months. When she died in 1945 I entered into 
obedience to schema-nun Marionilla. 

“The three of us began to live cogether: 
Matushka Marionilla, Matushka Agnia and I. 
Matushka Agnia had been Anastasia in the world, 
she was born in 1901, and was an orphan. She had 
been with Matushka Marionilla since the 1920s. 
She had been tonsured into the little schema by Fr. 
‘Anthony, and into the great schema by Fr. John 
Andreyevsky. She died in 1971. 

“Ac this point Fr. Nicander came to us. He was 
an archimandrite, the rector of the Zadonsk monas- 
tery. He had been in exile for eighteen years, and in 
1945 came to us. Matushka Marionilla trusted him, 
received communion with faith, and then we all 
began to go to him. A person would be dying, they 
would come to give him communion, he would 
become joyful and peacefull and would die, Butsome 
doubted. Matushka Marionilla died in 1952. 

“In 1952 I received the schema from 
Archimandrite Nicander... 

“Hieroschemamonk Ambrose, in the world 
Andrew Antonovich Kapinus, was born in Kherson 
region in 1887 into a large family of which he was 
the youngest child. Andrew became an orphan 
young, when he was twelve. He remained in the 
‘are of his elder brother. From this time he earned 
his bread himself by pasturing oxen. 

“From early childhood he loved the church; 
since he had musical talent, he began to sing on the 
liros. The old people rejoiced on listening to the 
orphan, whose singing came from the heart. This 
was implanted in him by his mother: one of 
Andrew's undying reminiscences of his childhood 
was sitting on his mother's knee while she read the 
Jesus prayer and sang psalms and troparia, while 
tears streamed abundantly down her face. Evi- 
dently the prayers of the mother were heard by 
God, and He did not abandon the orphan. 

“In 1906 Andrew entered military service. And 
since he was tall and well-built, he served in the 


Semyonovsky regiment. He often reminisced 
about this, and often used to recount to all of us the 
following story: the Tsar-batyushka often used to 
inspect the discipline of the Semyonovsky soldiers 
together with the Tsarevich. Once, on a certain 
feast day, the Tsar asked the young Tsarevich: 
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“What should we give to cach soldier —a ruble 
ora chocolate?” 

“The young Alexis replied: ‘Both a ruble anda 
chocolate.” 

“After completing his military service, Andrew 
re-enlisted and went ro Petrograd, and then to the 
war... And soon the bloody revolution began. An- 
drew was pursued by the Bolsheviks because he had 
been on the side of the Whites. He hid in a women’s 
monastery and there served the priest. A litde later 
he left for St. Onuphrius’ men’s monastery (in his 
homeland of Kherson region). Here he received the 
tonsure with the name of Anubius. The monas- 
tery was soon closed by the Bolsheviks. And he 
began to serveas a hierodeacon in Kiev. When the 
disturbances in the Church began and they began 
to serve only in the Ukrainian language (the 
samosvyaty), he had to leave yet again. Then a 
hierodeacon whom he knew, Fe. Irinarkh, invited 
him to his house in Serpukhov, where half the 
churches were renovationist and half Orthodox. 
‘There he served under the omophorion of the truly 
Orthodox pastor, Bishop Maximus. After a year 
massive arrests began here. 

“Almost all the higher episcopate was arrested. 
The priests who remained passed under the care of 
Archbishop Demetrius of Gdov. Fr. Anubius also 
had not long to remain at liberty. He and Arch- 
bishop Demetrius were arrested almose simulta- 
neously. They were sent to a camp near Vorkuta. 
The work was very hard, and consisted in tree- 
felling. Ifone didn’t fulfill one’s work norm one did 
not receive any bread. According to Fr. Anubius’ 
aecount, he was saved by a bath which fortunately 
happened to be there. 

“After being released he arrived in Astralhan 
and earned his living by repairing shoes. But soon 
he was arrested again and freed only in 1945. Then 
he arrived in Voronezh. 

“Here Archimandrite Nicander was serving 


secretly. He also had only just returned from exile. 
Fr. Anubius’ request to be received into his com- 
munity put the archimandrite very much on his 
guard — the times were terrible, and people were 

arrested on all sides on the basis of denuncia- 
tions. And for that reason Fr. Anubius’ was not 
received. But soon he was again arrested. He re- 
mained in the camps until 1955. 

“In 1956 Archpriest John Andreyevsky re- 
turned from exile. Fr. Anubius was again in 
Voronezh and again requested co be received into 
the community. Now he was not refused. After a 
short time serving together, Fr. John asked to be 
tonsured, and Fr. Anubius tonsured him with the 
name Hilarion. Then Hieromonk Hilarion secretly 
tonsured Fr. Anubius into the schema with the 
name Ambrose. 

“When Fr. Hilarion died, Fr. Ambrose vested 
him and buried him. Then he started serving in the 
Voronezh community. He also had to look after 
other parishes which for various reasons had been 
left without a pastor. He tonsured those who 
wanted it. Everything was done secretly... Remem- 
bering the blessing of Fr. Hilarion, they began to 
look for an Orthodox bishop... 

“Fr, Ambrose died on October 1/14, 1966, 
without being able co hand over to anyone the 
affairs of the Church... The Voronezh community 
was orphaned. 

“Inone plotin the Voronezh cemetery there are 
buried Archimandrite Nicander of Zadonsk, 
Hieromonk Hilarion and Hicroschemamonk 
Ambrose. The believers have never forgotten their 
graves. All these were bloodless martyrs. May their 
‘memory be eternal!” 

‘One of the last Catacomb Church priests serv- 
ing in the Voronezh area was Hieromonk Ignatius. 
He was united (by correspondence) with the dio- 
cese of Archbishop Leontius of Chile of the Russian. 
‘Church Abroad. He died in 1972. 
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HOW DID WE GET HERE? 


This was an invited talk, scheduled to be given at 11:00 a.m. on 28 Nov/11 Dec, 2003, at the Clergy 
Conference of the Russian Orthodox Church Outside of Russia, Nyack, New York. The talk was canceled. 


Beloved Metropolitan, Archpastors, and Pas- 
tors: [ask for your blessings and foryour prayers for 
my family and myself. Thank you for asking me to 
come to this conference. [am an American convert 
to Orthodoxy, and was invited co give the convert 
perspective on the issue at hand. 

The prime issue at hand is not whether to 
normalize relations with the Moscow Patriarchate; 
rather, it is whether we can say categorically and 
with God's authority that the Moscow Patriarchate 
has grace. 

My family's journey to the Orthodox Church 
began in the late 1970s. We began to realize that 
the warered-down Protestantism of our youth was 
missing something. When we first began to search 
for that something, we had no idea that it would 
lead us to the Orthodox Church. In fact, we spent 
quite some time visiting a variety of Protestant 
denominations, realizing with each visic thar they 
lacked that “something” we were looking for. We 
both began co wonder if that “something” perhaps 
didn’t even exist. After we had been at this search 
for some time, a friend of ours sent us a copy of a 
letter written by Bishop Ilarion in the late 19* 


century. This leter was his response to an invita- 
tion for the Russian Orthodox Church to join the 


then-fledgling World Council of Churches. (Even 
as Protestants, we realized thatthe whole concept of 
the W.C.C, was demonically inspired and smacked 
of a one-world church.) This same letter stared 
plainly that “we” (the Orthodox Church) had the 
truth, and there was no reason for us to join with the 
W.CC,, since the Russian Orthodox Church em- 
bodied the Truth. Bishop Ilarion then invited 
those churches (from the W.C.C.) to join the 
Orthodox Church. Because he made such an 
emphatic statement regarding the Truth, we real- 
ized that our own challenge was before us: To 
decideif this church did, in fact, embody the Truth. 

We then bought a copy of Timothy Ware's 
book, The Orthodox: Church, and read it over and 
over with hunger. After months of prayer, and with 
great anticipation and some fear (that we might be 
‘once more disappointed), in the summer of 1980 
we decided to visit an Orthodox Church, What we 
found was an English-language mission of the 
Russian Orthodox Church Outside of Russia at 
tached to the Cathedral of the Holy Transfigura- 
tion in Los Angeles, California. This mission was 
run in a small school room; it had a plywood 
iconostasis and papericons. Inspite ofits small size, 
there were about 30 people crowded into the room, 
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standing shoulder-to-shoulder, including some pi- 
ous Old-Calendar Greek families who joined 
ROCOR because of the Calendar issue. ‘The 
singing was off-key and alternated between Byzan- 
tine and Russian chants, Ie was August, and the 
temperature was well above 100 degrees. There was 
noair conditioning. The room was so crowded that 
we could barely fic inside (we had wo small chil- 
dren with us who were both in diapers). When the 
Ektenia of the Catechumens began, we were ush- 
cred out into the hallway. As we stood in the 
hallway while che Ektenia of the Faithful pro- 
gressed through the rest of the Divine Liturgy (and 
in spite of the spartan surroundings), we were both 
struck with the unambiguous realization that we 
were standing outside, and that God was inside, 
and that we were, at that moment, separated from 
Him — not only physically, but spiritually as well. 

In spite of the heat, in spite of the singing, in 
spite of the plywood and paper, in spite of the 
children crying, we were both struck with an im- 
mutable face chat hic us ikea sledgehammer: This 
Church had chat “something.” Ie wasn’t until later 
that we began to realize that that “something” was 
God and His grace. 

Since we became Orthodox, we have read and 
listened and learned what you, our beloved Bish- 
ops, have taught us. 

We learned from Archbishop Averky! that the 
Russian Church in Exile has a love for the Truth, 
and that the Orthodox Church is the “pillar and 
ground of the Truth.”; further, that we are com- 
manded by the Apostle to “walkin the Truth” and, 
following the warning of the great Father of the 
Church St. Gregory the Theologian, we do not 
want to “become betrayers of the teaching of the 
faich and Truth, communing in the leaven of the 
Evil One and joining ourselves to the plague- 
ridden. ..apostates from the Truth.” * Archbishop 
Averky warned us, however, that “The Russian 
Church Abroad is deat to us beyond price, but only 
insofar as ic actually remains the lawful heir of the 
previous Russian Orthodox Church.” * Vladyka 
reminded us of the words of St. Athanasius, Arch- 
bishop of Alexandria: 

“We must not serve time, but God.” 

Archbishop Averky warned us that there will 


not be a cry that says: “Forward! Forward! To the 
Antichrist!” No, he taught us, itwill be much more 
subtle; it will seem on some levels to even be good 
he taught us, however, that as members of the 
Russian Church Abroad the age-old motto of the 
true Church of Christ remains in full forc 

Stand,..remain unmoved! © 

Although these times call for us to “move 
forward” and to “overlook our differences”, Arch- 
bishop Averky states plainly: “For us, ‘forward’ is 
only the constant spreading , as predicted by the 
Word of God and the Holy Fathers of the Church, 
of ‘Apostasy’ and its crown: Antichrist, of whose 
near arrival so many are already so openly speak- 
ing.” Vladyka warned us not to become the “salt 
which has lost its savor.” He concluded by saying: 
“Whoever thinks otherwise, whoever is inclined to 
‘march in step with the times,’ consequently, has 
already entered into some sort of compromise with 
the ‘evil of this world,’ leading to the Antichrist, 
andisnotamember of the Russian Church Abroad, 
even if he formally continues to belong to it.” 7 

Archbishop Averky taught us that — more 
than anything on earth — we should value our 
Church's freedom.’ As an American convert, | am 
eternally grateful to the Russian Church Abroad for 
accepting my family where we may partake of the 
Mysteries of the True Faith. I also smile at the 
realization that — in spite of her own weaknesses 
and shortcomings — my own country, the United 
States of America, was entrusted by God Almighty 
to preserve this kernel of the True Faith when the 
Synod relocated here. Part of that decision, no 
doubt, came from the Synod hierarchy realizing 
thar the spiritual freedom of the Church could, in 
fact, be preserved in this country. 

Asa convert to Orthodoxy, [also had to learn 
what it meant to be in a Church that is a 
“hicrarchal” church. Nor only did I read about the 
difficulties with the Greek Archdiocese and the 
calendar issue, but also the history of the 
Finally, following my entry into the 
Church, there was the crisis that centered around. 
the Boston Monastery. Through these troubled 
times, we were lead by our hierarchs, as we should 
have been. I was struck by the strong words of 
Dositheus: 
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“The dignity of the Bishop isso necessary in the 
Church that without him neither the Church nor 
the name Christian could exist or be spoken of at 
all...Heisthelivingimage of God upon earth....the 
fountain of the Sacraments.” ? 

‘You taught us further that the bishops of the 
Church were the sole source of authority for the 
presbyrers: No priest had the “right” to celebrate 
the Mysteries except at the express appointment 
and authorization of his Bishop. Thus, the Ortho- 
dox Church and Its Faith are defined by its hierar- 
chy. The hierarchs of the Church are the guardians 
of the Faith, and through them the grace and 
authority to perform the Holy Mysteries flow. 
Once one becomes a bishop, the Holy Scriptures 
warn you (0: 

“Take heed therefore unto yourselves and to all 
the flock, over which the Holy Spirit has made you 
overseers, to feed the Church of God.” "° 

Further, the Scriptures demand that: 

“A bishop must be blameless as being the 
steward of God...holding fast the faithful word 
which is in accordance with the teaching, that he 
may be able both to exhort in sound doctrine and 
to confute opponents. For there are also many 
disobedient, vain babblers and deccivers.” " 

‘Asa convert to Orthodoxy, I was aghast at the 
utter cruelty and demonic force of the Communist 
state in Russia. During those initial years of uncer- 
tainty, the Soviets would intimidate the faithful in 
many heinous ways. One of the favorite means of 
shocking the faithful employed by the KGB was to 
greet parishioners who were arriving at church with 
their crucified priest hanging, naked, upside down 
spread-cagle over the center of the Royal Doors. 
The Soviet state would ask little children if their 
parents ever said prayers at home, ot had icons. If 
the innocents said “Yes”, their parents would disap- 
pear soon thereafter, never to be seen again. Those 
same children were then raised and indoctrinated 
by the state. Other parents would be cowed into 
submission and not tell their own children about 
the Faith atall. I could go on and on, but the tale 
of atrocities and murders and terrorism and blood- 
baths scemed endless. Much of it was not aimed at 
political enemies: rather, it was aimed specifically at 
Orthodox Christians. Besides the many innocent 


clergy who perished during chose years, che Tsar 
himself, having abdicated the throne, was a power- 
less layperson, but was — together with his family 
— nonetheless murdered because he was Orthodox. 

All of these atrocities were carried out by the 
Communist Soviet state: the same state to which 
Metropolitan Sergius pledged filial allegiance ( 
tens of thousands of his fellow clergymen went to 
their deaths). Why was Sergius’ capitulation so 
important? What difference did it make? 

You taught us, dear Vladykas, that our Church 
is a Church defined by the Faith of its bishops. If 
Sergius defined the faith of his church, then how 
did Sergius’ church choose its replacement bishops 
‘once many had fled Russia or were murdered? 

‘There is no question that the main cool by 
which the Communist state implemented its ter~ 
rorism and stronghanded its policies was with the 
KGB." The KGB hand-picked its members from 
those people who were particularly cold and ruch- 
less. One had to “prove” one’s worthiness to 
become a member of the inner sanctum of the 
KGB. This proof could come in many forms: 
Murders and tortures of che faithful, ghastly acts of 
terrorism; destruction of churches and holy places; 
intimidation of the faithful, etc. This same KGB 
became the breeding ground and source for most 
— if not all — of the bishops of the Moscow 
Pattiarchate."? These bishops were hand-picked by 
the KGB as looking and acting and sceming like 
pious pastors, but they were, in fact, KGB agents, 
selected for their viciousness and cruelty. ‘The 
Mitrokhin Archives even names the KGB code 
names for their agents who became bishops in the 
Moscow Patriarchate.'? Even the present “Patri- 
arch” of the Moscow Patriarchate, Alexsi II, came 
up through theranks of the KGB. Asa KGB agent, 
he was known as “Agent Drozdov.” 

Following the annihilation of the hierarchy by 
Stalin, it was systematically replaced by Commu- 
nist-stace-approved bishops.” These “bishops” 
have then — following all of the “external” rituals 
of the Orthodox Church — systematically ap- 
pointed many additional bishops. It can safely be 
said that all of the current bishops of the Moscow 
Patriarchate are KGB operatives or were personally 
chosen by the same.!* "6 
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The KGB also orchestrated the joining of the 
Moscow church to the World Council of 
Churches. This was useful as a political tool to the 
KGB: Its faithful hierarchs"” and representatives to 
the W.C.C. denied — often indignantly — all 
reports of persecution of the Church by the Sovict 
state. Tales of outright deception, lying, and pro- 
paganda — all to aid the Soviet stare — were the 
order of the day with the KGB agents in the 
W.cc, 

‘This method of infiltration of various organiza- 
tions by the KGB, with the eventual aim of taking 
it over, has been their modus operandi for many 
years. Itwas used by the KGB to take over most of 
the Eastern block countries and other countries in 
Central America and throughout the world with- 
out ever even firing shot. They simply infilerared 
their agents within the body of the government, 
organization or church, and then began to take 
control with time, Icis a highly successful method 
that they have used over and over and over." 

‘When Satan unleashed his unbridled fury on 
the Russian land in 1917, it was always assumed by 
many of the faithful that one of the evil one’s goals 
was the destruction of religion. This fact seemed 
obvious because of the millions of clergy and pious 
laity that were imprisoned, tortured and murdered, 
and the tens of thousands of churches and monas- 
teries that were physically destroyed. Ie is curious, 
however, that the evil one never seemed to quite 
finish the job. There were still a few churches 
standing; there were still some scattered services 
going on here and there; there were still a few 
bishops left. The Soviet state was simply preparing 
the church — the Moscow Patriarchate — to be 
remade in its own image. With the numbers 
decimated and the faithful cowed, che Central 
Committee recognized all along that the ultimate 
control of the Church rested in controlling the 
Episcopal ranks. The Evil One knew that the Faith 
of the Church was defined by Her bishops. 

‘The godless Soviet state has had 80 years to 
replace the ranks of the hierarchy with its own. 
How am I co believe that any of their present 
hierarchs are even Christians? Based on the simple 
truths of theirsclection and their background, [can 
only conclude that they all must be agents of the 


Antichrist. J have been presented with no data to 
support any other conclusion. 

As converts to the Faith, you have taught us, 
holy fathers, that the Orthodox Church isa Church 
defined and upheld by its Bishops, How can we 
find grace in a church that has avowed enemies of 
Christ not only within it, but /eading it? We have 
been told by some thar the laity have maintained 
the faith, and that even though the hierarchy is 
corrupt, the Moscow Patriarchate still maintains its 
grace because of the deep faith of the laity. 

Tam sorry, but this statement flicsin contrast to 
all that I have been taught by you and have learned 
about Orthodoxy. 

You also taught me, dear bishops, thae the day 
of reconciliation with the Moscow Patriarchace 
would come when several conditions were fulfilled. 
These included the glorification of the New Mar- 
«yt, the rejection of Sergianism, and the rejection 
of ecumenism. /t also included the Apostolic injunc- 
tion that any clergy who are traitors of Christ (apos- 
tates) must be defrocked and can only reenter the 
Church as laymen.” 

Ifthe rumors [have heard are true, itseems that 
we, as the faithful of the Russian Church Abroad, 
are not demanding the repentance and defrocking 
of these apostate bishops; instead, there are some 
who would even consider the Patriarchate to be 
grace-filled and submit to her “bishops”. Glorifi- 
cation of the New Martyrs came about begrudg- 
ingly and half-heartedly; Sergius is now the topic of 
abook that calls hima “Man of God”; and the MP 
still participates in the WCC and is expanding its 
interaction with the Vatican. So much for the 
fulfillment of the conditions. 

In a lecter to Sergius, Metropolitan Anthony 
declared Sergius’ infamous declaration to be no less 
than anact of treason against the Church. Since the 
fundamental goal of the KGB is to eradicate reli- 
gion, the dealings of the MP hierarchs who are 
KGB agents should be considered to be even worse 
than treason.” 

How am I, a convert to the Orthodox Faith, to 
deal with all of this? 

Tam eternally grateful to the Church Abroad 
for showing me the fullness of Holy Orthodoxy. In 
spite of worldly pressures, poverty and dwindling 
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numbers, the Faith has been preserved by the 
Church Abroad just as Patriarch Tikhon envi- 
sioned, and as our Lord promised: 

“Upon this rock will I build My Church; and 
the gates of hell shall not prevail against i.” 

I, for one, am not bothered by our lack of 
glorious cathedrals or swelling numbers. These are, 
after all, the last times. 

Perhaps this odd topicof “unification” with the 
Patriarchal church is only wild and vicious rumor. 
‘This is my most sincere hope. Sadly, I have also 
heard that the Patriarchate has offered the Synod 
autocephaly if only the Synod will recognize the 
grace of the Patriarchal church. Iam not only 
reminded of the same type of actions being taken by 
the Pope with the Uniates, but — even more 
antly — [ am reminded of the great tempta- 
tion that Satan presented Christ: 

“Again, the devil eaketh Him up into an exceed- 
ing high mountain, and sheweth Him all the king- 
doms of the world, and the glory of them; and saith 
unto Him, ‘All these things will I give Thee, ifthow 
wile fall down and worship me.’ Then saith Jesus 
unto him, Get thee hence, Satan: For it is written, 
‘Thou shale worship the Lord thy God, and Him 
only shalt thou serve. Then the devil leaveth Him, 
and, behold, angels came and ministered unto 
Him.” 

Thope that you know char those of us who left 
our ethnic and familial roots to become Orthodox 
are particularly unnerved by this news, and are 
hoping againse hope thac the information on the 
website s fase. Placing familial and cultural values 
at a higher level than the basic tenets of the Faith 
will completely negate the very reasons that I 
turned my back on my ethnic and cultural back- 
ground — and much of my family — co become 
Orthodox. 

“Be ye not unequally yoked together with un- 
believers: for what fellowship hath righteousness 
with unrighteousness? And what communion hath 
light with darkness? And what concord hath Christ 
with Belial?” > 

“Blessed is the man that ru not walked in the 
council of the ungodly... 

Ieis my sincere hope that these talks of*reconcili- 
ation” and “unification” and “overlooking our litle 


differences” are just talk. From my perspective as a 
convert 0 the Faith, it is certainly not easy to walk 
away from your comfortable ethnic and cultural 
background. Nonetheless, when you are making 
thar trip from darkness into the Light of the Truth, 
itis precisely because you are searching for the Truth, 
and not some cultural equivalent. Lam happy that | 
‘made that journey, and I hope and pray that it may 
give me the means to salvation, unworthy as Lam. 1 
also hope that those whom I know and love are not 
taking a walk in the opposite direction. * 

“T will be their God, and they shall be my 
people. Wherefore come out from among them, and 
bbe separate, saith the Lord, and touch not the unclean 
thing: and I will receive you. And I will be a Father 
unto you, and ye shall be My sons and daughters, 
saith the Lord Almighty.” * 

Juse as the Soviets — through all their persecu- 
tions, programs and propaganda over the past eight 
decades — have created a puppet Russian Ortho- 
dox Church to serve the state, and have now 
unleashed it by declaring itand their Fatherland to 
be free, so unwittingly have they provided us the 
freedom to establish our churches in Russia for the 
resurrection of the Holy Faith. This is the same 
Holy Faith that was entrusted to us — the ROCOR 
— to maintain in its fullness over that same time. 
Let us rise to meet the challenge as the Church 
Milicanc on earth. Our path is clear: There can be 
no uniting of Christ with Belial. Let us bring back 
to the true Orthodox faithful in Russia the Church 
as She has flourished and been preserved in freedom 
from bondage to the Evil One and his Soviet stae. 
Lecusbringto them what the Soviet church cannot: 

“(The} Church, not having spot, or wrinkle, or 
any such thing: but that it should be holy and 
without blemish.” 


Let us step away from the external trappings of 
the church: For just as the Divine Liturgy was 
served in that sweaty little classroom 23 years ago, 
and just as it was served on the breast of an impris- 
‘oned saint, and just as it has been served anywhere 
the faithful are gathered, so it can be celebrated 
without the beautiful Orthodox churches occupied 
by the Soviets and their agents. God does not need 
our stone or wooden edifices; He needs the hearts 
of the faithful! 
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“Fear not, little flock; for it is your Father's 
good pleasure to give you the Kingdom.” * 

Looking back 2000 years at the Roman Em- 
pire, one can see how the world stage was set for the 
Advent of Christ. Looking today, one can see how 
the world stage has been set by the Soviet stare and 
its relations with the U.N., and the W.C.C., with 
their mutual goal of establishing world peace 
through one-world government and a one-world 
church. Using the tools of satellite television and 
the internet, their mutual goal is more readily and 
instantly available through mass communications 
to all peoples throughout the world. 

Is it possible that even our most esteemed and 
pious leaders could be drawn into this deceit? I 
hope and pray to God that this could not be so. 

‘Thereisa holy and pious and heartfelt desire on. 
the part ofall ofthe faithful of the Russian diaspora 
that someday Russia would be (spiritually) resur- 
rected. Since the dawn of the Communist revolu- 
tion our premise has always been that Satan was 
seeking to completely destroy the Church; 
obliterate i from the earth. [tis abundanely clear, 
however, that this was not the Evil One's goal; 
rather, Satan sought to recreate the “Orthodox 
Church” in his own image: To present himself as 
an “angel of light.” St. Paul warns us of this very 
possibility in his second Epistle to the Corinthians, 
and he speaks directly to the issue of the ranks ofthe 
bishops (apostles) in the Church: 

“For such ate false apostles, deceitful workers, 
transforming themselves into the apostles of Christ. 
And no marvel, for Satan himself is transformed 
into an angel of light.” 

“Then what happened to the resurrection of Holy 
Russia? Arewetoconclude that the blood of the New 
Martyrs and Confessors of the Russian Land had no 
voice before the throne of God? I would submit that 
this resurrection has already been taking place right 
in front of us. The New Martyrs were glorified. The 
Royal Martyrs have rightly assumed their place on 
the right hand of the Throne. Holy Orthodoxy has 
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spreadtoall theends of the world. These are the fruits 
ofthe Russian Orthodox Church Outside of Russia, 
and they are happening now, and have been happen- 
ing all around us! 

“Bur...but..." yousay, “is this allthereis? What 
about the glory of the Patriarchate? What about the 
huge churches, trimmed in gold, with booming 
deacons; what about theglory of the Fatherland?” Ie 
isthisvery thoughttharthe Evil Onehas used to such 
effect with some of the pious faithful. As a convert 
to Orthodoxy, looking at this with non-Russian 
eyes, it is plain and clear co me that Satan has 
recreated the Moscow Patriarchate in his own image 
to provide this illusion to the faithful, and, in turn, 
to drag them unwittingly to the edge of the abyss. 

I say: Awake, sleeping giant! It is time for the 
Church Abroad to take its rightful place in history 
and fight this “abomination of desolation” "that 
has set itself up in Christ's place. 

1am reminded by the words of our Savior 
regarding the last days, and hope that they are not 
upon us: 

“And then if any man shall say unto you, Lo, 
here is Christ; or, lo, He is there; believe him not: 
For false Christs and false prophets shall rise, and 
shall shew signs and wonders, to seduce, if it were 
possible, even the elect.” 

Finally, I am reminded of Bishop Ilarion’s re- 
sponse to the invitation from the W.C.C., which was 
torefuse to join them, but to instead ask them to join 
the Orthodox Church. It seems to me that it is once 
again time to refuse discourse with the MP in regards 
ing itor recognizing its grace; rather, itis time 
the MP to repent and join the True Church. 

My prayers are with our little remnant of the 
‘True Church. 


to 


In Christ — 

Timothy J. Clader, M.D. 

Choir Director and Parishioner 
Protection of the Mother of God 
Russian Orthodox Church 
Rochester, New York, USA 
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‘ST. JOHN CHOZEVITES 
WHOM THE CHURCH CELEBRATES ON OCTOBER 3 


Our Holy Father John was born in the Thebaid 
of Egypr, the son of influential and wealthy parents. 
Hereccived the monastic schema from his grandfa- 
ther, who was also a monk. Bidding him farewell, 
he departed for Jerusalem. However, he did not 
accept the Fourth Ecumenical Council of 
Chalcedon, but separated himself from the Catho- 
lic Church; and for this he was prevented from 
approaching the Holy Cross as he attempted to 
venerate it. Then he heard a voice while he slept, 
saying: “Those who are not in communion with the 
Mother Church are not worthy to reverence the 
Cross of Jesus our Lord.” He awoke after this and 
hastened toa church, where he received absolution. 
‘Then he returned to his elder and grandfather. 
Receiving his blessing and approval, he left the 
monastery. Afterwards, he retired to a remote and 
forbidding area called Chozeva and dwelt there, 
living only on the tender shoots of trees indigenous 
to the area. 

But God wished to make him famous, and so 
revealed him in the following manner: In chat 
there was a renowned ascetic named 
Ananias, cowhom they brought theson ofawealthy 
man, who was disturbed by an evil spirit. Now the 
holy one did not receive him, because of his true 
humility. Instead, he advised them to take him to 
theinner desert, where St. John the Egyptian strove 
in solitude, that he might cure him. ‘Then they 
found John, and revealed the reason they had come 
to see him. Ac first, the holy one did not wish to 
pray for the youth; but as they pressed him, he 
prayed. Then he turned and said to the demon: “In 
the name of Christ, © foul spirit, it is not I who 
order thee, but Ananias, the servant of God, to 
come out of this youth!” When the evil spirit heard 
this, he departed at once, and the youth was healed. 

This awesome miracle made our saint famous 
throughout the entire area. Therefore, they or- 
daincd him Bishop of Casarza, even though he did 
not wish it. But because of the many responsibili- 
ties of this position he was unable to live an 
cremetical life; so he departed from Casarara and 


returned ro the desert. Even then he could not 
escape the many visitors. 

A certain farmer who had a small child dis- 
curbed by an unclean spirit laid him in a basket. 
covered him with grass, placed him near the door of 
oursaint, and left. However, the child criedand the 
saint heard him and came out. On seeing him, he 
knew at once that he had a demon. Therefore, by 
his prayer he cast out the demon and the child was 
healed. Burt the exorcised demon would not rest. 
He assumed the form of a human being, and as 
John was passing on a precipitous and narrow path, 
he fell athis feet imploring his blessing. The saint, 
astonished by this unexpected sight, suddenly 
stumbled, slipped and fell to the bortom of the 
precipice. But the hater of man labored in vain, for 
the holy one was preserved from harm by divine 
grace. 

However, the envious demon concocted an- 
other scheme against our saint, He stirred up a 
certain criminal against him, who at times beat 
hhim, and then took away his garment. Atone time, 
the villain even burnt down his hut. ‘The holy one 
suffered all these scourges, and in his heart uttered 
this, as he himself related: “O my Lord, if these 
things are pleasing to Thee, I thank Thee!” The 
Lord therefore hearkened unto him and delivered 
him from this temptation. Finally, thecriminal was 
seized by the authorities and put to death. In this 
the holy one found no small comfort, but the evil 
demon did not cease laying traps for him. 

Ac one time, as he was visiting certain of the 
brethren, he encountered a woman along the way, 
who entertained shameful thoughts, instilled in her 
by the devil. She fell at his feet and begged him to 
allow her to enter his cave, so that she could receive 
a blessing and sanctity. As John consented and 
permitted her, the shameless one straightway shut 
the door and exposed herself, hoping to defile the 
undefiled one by making gestures which ie is not 
permissible to describe. But the invincible and 
unshakable servant of Christ eluded this instru- 
ment of the devil, and lefe the cave untarnished. 


‘Acone time, the blessed John heard of the fame 
of a certain acclaimed ascetic named Marcianus, 
and desired to see him. Burt he had constrained 
himself by a self-imposed rule against leaving his 
cave, and he was not eager co break that rule and 
leave, even if an absolure necessity arose. The all- 
bestowing Providence of God, though, granted the 
following: an angel of the Lord seized Marcianus in 
his cell and carried him through the air serencly and 
without clamor, setting him by the cave of the 
blessed John. As they saw one another, they em- 
braced. Each one delighted in the other's speech 
and also in the discourse they held. At last, John 
said: “Glory be to the most holy God, Who hath 
deemed me worthy to sce my beloved Marcianus!” 
And immediately after these words, again as in the 
previous manner, an angel took the godly 
Marcianus right from before the eyes of John, and 
returned him to his cell. 


However, the nature of this miracle created 
doubts in the mind of the holy John — that it might 
have been a demonic illusion. As he pondered and 
wrestled with his thoughts, he dissolved the rule ro 
which he adhered, and went out of his cave. He 
proceeded ro the cell of Marcianus, whom he met on 
the way. He greeted him, and since he heard him call 
him by name, he was reassured concerning his earlier 
paradoxical arrival with the angel. Again they greeted 
‘one another, and he returned to his cave rejoicing, 
But why should I add more? This holy John 
cast demons outof people;hecured many incurable 
maladies; caused waters to spring forth out of the 
arth; brought down rain from the heavens by his 
prayer; and God performed many signs and 
iracles through him. Wherefore, he shone as a 
in his struggles and wonders on earth, and 
ended his life at an advanced age, surrendering his 
blessed soul in peace to the Lord. 


Translated from Greek by Leo Papadopulos fiom The Great Synaxarits, Athens. 
‘Matthew Lagges, publisher, 1978, Vol. 5, *ed., pp. 111-13. Copyright by Papadopalos 
and Lizardos 1984. Revised by L. Papadopulos, 2003. All rights reserved. 


Onone occasion, a certain excellent man, who feared God in his life and works, 
and who was living in the world, came ro Abba Poemen, and some of the 
brethren who were also with the elder were asking him questions, wishing to 
hear a word from him. Abba Poemen said to the man who was in the world, 
“Speak a word to the brethren.” But he entreated him, saying, “Forgive me, 
father, but I cametolearn.” And theelder pressed him to speak, and as the force 
of his urging increased, he said, “I am a man living in the world and I sell 
vegetables, and because I do not know how to speak from a book, listen to a 
parable. There wasa certain man who had three friends, and he said to the first, 
“Since I desire to see the emperor, come with me.’ And the friend said to him, 
“Lwill come with thee half the way.’ And the man said unto the second friend, 
“Come, go with me to the emperor's presence.’ And the friend said unto him, 


“Iwill come with thee as faras his palace, but I cannot go with thee inside.’ And 
the man said the same unto his third friend, who answered and said, ‘I will 
come with thee, and I will go inside the palace with thee, and I will even stand 


up before the emperor and speak on thy behalf.” 
questioned him, wishing to learn from him thestrength of the dark saying, and 
he answered and said unto them, “The first friend is abstinence, which leadeth 
as faras half the way; and thesecond friend is purity and holiness, which leadech 
ind the third friend is loving-kindness, which establisheth a man 
before God, and speaketh on his behalf with great boldness.” 


to heaver 


Then the brethren 


—The Paradises of the Fathers 


LITURGICS WORKSHOP IN HAITI — SEPTEMBER 2006 


Iewasa very differentsort of visi from the usual ‘Weundertooka systematicand comprehensive 
—in many respects. Undertaken muchearlierthan review of the liturgical cycles of the Church, fol- 


che typical fall “visitation” for the parish feast(s) at lowed by an overview of the general structure of 
ivity and/or St. Moses, it was timed before the __ Church services. All these matters have, of course, 
been previously discussed in the 2-3 
hour seminars which have been features 
of virtually every visit — but never with 
everyone in attendance, or in a concen- 
trated “class” setting. Following sessions 
examined each of the services of the cycle 
in detail, addressing the use of the an- 
nual liturgical calendar and The Order 
of Divine Services to determine the ap- 
propriate hymnody for Sunday, feastday 
and weekday services. Fortunately, 
most educated Haitians can decipher at 
lease rudimentary English texts — and 
P liturgical terms look much the same in 
opening of schools in Haiti, so that the largest i French (equally unknown!). In any 
number of people who so wished could participate. event, English is certainly more accessible co a 
The workshop was planned for three days — but Haitian than Russian or Greek to an American — 
hurricane Ernesto and American Airlineshad other and it was years after our conversion before there 
ideas. After much scrambling co rearrange hotel, was either a liturgical calendar or Order of Divine 
conference center, air reservations and ground — Services in English. 
transportation for the participants, I 
arrived in Haiti a day late, forcing the 
compression of the workshop into «wo 
gruelling days — happily, in very 
pleasant surroundings at the Hotel 
Cyvadier, near St. Augustine's on the 
south coast. 


Preparation of materials for the 
workshop occupied most of the preced- 
ing week — copies of portions of the 
relevant books so each could have his 
own copy, a detailed “course outline” 
(haven't done that in decades, iFever!), 
a final exam (to be completed after the 
end of the workshop). In the initial 
planning we had anticipated perhaps a 
dozen — in the event, we were twenty, 
including Fr. Jean, Fr. Grégoire, Fr. 
Deacon Amboise, nearly all the or- 
dained readers, and many others who 
wish ro be trained as readers. 
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at Nativity. By Friday evening, how- 
ever, itseemed unreasonable to get up at 
5:00 the next morning to catch the first 
plane (the only one available) back to 
Port-au-Prince, so after some consulta- 
tion we decided I should remain to serve 
vigil and liturgy at St. Augustine's 
(which otherwise would have had only 
readers’ services). Happily, I had 
brought cnough prosphora with me to 
serve both churches — but had to pur- 
chase wine from the hotel, So I got ina 
bie swimming after al. 

‘The return flight co PaP Sunday 
afternoon left only Monday to settle all 
business matters, with time for an 


‘The thrce sessions each day were 
broken by excellent meals provided by 
the hotel staff, and refreshments at 
midpoine breaks, so it wasn't just un- 
remitting work. Regrettably, due 
to the super-compression required, 
noone gotany closer to thesea than to 
look our at it from the terrace outside 
the conference room. Sure looked 
inviting! 

I expected to leave Cyvadier for 
the first time ever without an ocean 
swim, as I had planned to return to 
Port-au-Prince for weekend services 
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As soon as it is available, please send me ___ pounds (@ $15/Ib.) of Mission Bleu, for the support of the 
Haitian Orthodox Mission. (Shipping costs are additional: $5 for 1 or 2 packages, $10 for 5 packages within 
the US; elsewhere, or for larger quantities, please call for shipping information.) 

Tenclose my { | check or money order [_] MasterCard/VISA (number below). 
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MasterCard/VISA number: - - - Halden Ortoosos Maton 
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extended meeting with the clergy 
midday, before catching the flight 
home on Tuesday. 

The carly return (I had originally 
planned to stay until Thursday, as 
usual) was occasioned by the necessity 
tobe with Matushka Anastasia forher 
first round of chemotherapy, he final 
stage of treatmenc (we pray!) for the 
breast cancer which was discovered 
just before I was ro return from the 
previous visi to Haiti, We beg your 
prayers for her, thar the combined : i ‘ 
treatment (surgery, radiation and IFenergy and the financial health of the Mission permit, thi 
chemo) may besuccessful (thedoctors will have been the first in a series of such workshops (2-3/year) 
say the risk of recurrence remains at dedicated nor only to liturgics, but also to the Church's beliefs, 
20% even after all char) and not take history.and moral and spiritual teaching (all of which inevitably 
‘an undue coll ofits own on herhealth. __were touched upon in this session — questions keep coming!) 


TRULY A GIFT THAT KEEPS ON GIVING! 


January 2006 


Dear Fr. Gregory, 
Once again, we managed to collect donations from 
our family and friends instead of giving Christmas 
gifts. The idea really caught on this year, and we 
managed to collect about $1000 which, I think, is 
almost double chat for last year. Please put the 
money to use as you see fi for the needs of the 
Haitian Orthodox Mission. Oh yes, and please 
pray for us! 


sisters of the Haitian 
Orthodox Mission, 


lust consider 
the possibilities 
if 200 families 


did the same! Gregory and family 


{| Yes... T want to pledge support for the Haitian Orthodox Mission! Please record my pledge through Decem 
ber 2006 for a contribution of { ] $200 { ] $100 [ } $50 [ ] other amount ) monthly, by [ J check or 
[| MasterCard/VISA (number below’). Lenclose my first month’s pledge for (You may of course 
choose it dedicated use below if you wish.) 


{| Yes... I want to make a one-time contribution toward the capital expenses of the Haitian Orthodox Mission, in the 
amount of { | $1000 { | $500 { {$250 [ | S100 { | oiner amount ( ). for which T enclose my 
[ Tobeck { ] MasterCani/VISA (number below). I would like my contribution to be used for |] support of the church: 
related schools [] purchase and construction of church/mission sites [_ | transportation funds for faithful living at long 
distances from the church [ } ad to MEPE (Children’s Movement for Protection of the Environment) [ |however needed. 
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